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Sri:
Srimad Ramanuja Gita Bhashyam — 9t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

A TITHISLAT:

Sloka 9.1

SUTAFHE MawgT AaT: iaarfear: | e SUTeaer TRy ATgTe, AT e =7 e
ARSI IYTETET &I Iqd -

The distinguishing characteristics which differentiate the four types of seekers were told. Now
the greatness or eminence of Paramapurusha, the Supreme Person who is the object of
meditation and the distinction of Jnanis will be researched and the nature of meditation which is

of the form of Devotion or Bhakti is going to be told.

CIELEIREIE]

T2 q I AW TG |

AT RsaiRd assTaET Aremasgrr 11|

I ATAT Knowing which T[T arewd you will be released from all evil g that utmost secret
or confidential teaching A= fEd along with specifics 3TH that knowledge which is of the form

of devotional meditation sHg=@a T &= | will teach in detail to you who is without any

jealousy.

CIELEIREIE]

T2 q T A, TReeuH SUTHATEd A9 Asaitad - SUEd-Aaus«-aRad, d¥gad T v
| AETE T AaSTd I ATRATIHL AT T TaH U9 §9ad 3ia A @ Taeame s
| T ATTH ATSTAIAT FTAT AATIAFAUTET: THEATG ST AT |
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| will teach in detail to you, who is without any jealousy this most confidential knowledge which
is of the nature of devotional meditation along with specifics needed for such upasana. Having
heard the greatness of this knowledge which is concerning ME, which is distinct and different
from everything else, which is of immesuarable nature, to you, who will think ‘this will happen
like this only’. If you acquire this knowledge and put it to practice, you will get rid of all evils

which are opposed to you attaining ME.

The H?{*Tﬁ or contextual relation of the nineth chapter to the previous 8t chapter is established

here inline with Bhagavad Yamunacharya’s Gitartha Sangraha sloka:

AT A T3cd o HTAATH | 3T Fa# T Sichew: Tehifad: I TE. 13 ||

Four aspects are taught in the 9t chapter — Fa9TgTeHT — greatness of Bhagavan Krishna, Aqsaca
TZaH — being Supreme while incarnating as a human, HZTeHAT fr9r: - the greatness of Jnanis,
qih&T: TMT: - nature of Bhaktiyoga.

The main teaching of this chapter is nature of Upasana.

TATHT SUTEIET TLHAIEUET AIZTH, AT ([T 7 ey Aiheaed IUTaaed F9&9d 3994 — The
words 99 and SYTHE used in this chapter and other places is of the same and so the word wf<F

is only qualifying what is told in shruti as I9TEAT.

The nature of Bhakti is decidedly told here. This is established by means of SfRasaTcad g s —
six types of characteristics found in the summary of teachings here. They are ITFH-3THRR,

FYITH, AT, e, TFATE, 39T, In the beginning 38 T T[@HH - says it is a form of knowledge

or 3T9. In the end the conclusion is according to that told as #=AAT W Agxh.. In the chapter the

aspect of {51 is told several times — which is called I¥TH. The unique characteristics of Bhakti

not told earlier which are told here — STT&4T — are it's Y&, AT TE, Fdw, TR and

so on. It is extolled as capable of achieving incomparable benefits by its very nature.

The terms Trsfa=m, ISIE[H etc praise and extol Bhaktiyoga and that is it is srefaT which means
FerTaTETs. And the reasonableness of all these is justified which is ST, By all these, it is

concluded that the main teaching of this chapter is deciding the nature of Bhakti.
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22 4 - The word { indicates this is superior to Karmayoga and Jnanayoga.

d [ — The word TE[@HH is in superlative. It conveys several meanings - that it has been
kept high confidential or it is the most secret teaching and that one should acquire this
knowledge with utmost concentration, faith and devotion. It attracts one’s immediate attention. It

is a great secret and so should be protected very carefully. One should not teach this to anyone

and everyone. In the end also Krishna says — & T ATd@ 1T ATATHT Fa= | T F AT aT=F 7T
= |7 ATSFgATT | (18-67). It is very very valuable and capable of getting utmost benefits. All
these are meant by the word I[g[aHH.

AReTH IUTEATET AH AAMHRTH — SUTEA-[a U= -H2a¥q — Here 9 in mula sloka means

ATheTHq IYTEATET AEH. It is not mere knowledge but knowledge of the form of devotional

meditation. fITETEAH is commented as ITTEARAAATATEZ A — the special knowledge of the
various aspects or specifics of upasana. The words 5+ and {33117 told here are to be taken as
per context. Earlier also it was told T T5g A= 38 FLATH AATT: (7-2) where FTHH means
the knowledge of the essential nature of Paramatman and T&=IT9¥ means the various unique

attributes of Paramatman. Here it is about upasana.

AT T TAEATH | HIGTT AhAqe eI aH] AT HTTHhTE AT ST TaH UF §9ard i
HeaT= T o TF&ATH T34 — As told in 3% @ ATaaew1a.. One who is jealous should never be told.

AT is O IUcAdfE: - seeing defects in good qualities and that is the worst enemy. One who
has 39T should never be taught Krishna says and because Arjuna does not have any 3T he
has firm faith in what Krishna is teaching. Krishna is teaching about Bhakti which has HIM only
as the object of meditation. And Krishna knows that Arjuna does not find fault in the teachings
and on the other hand firmly belives that ‘what Krishna is telling is the truth and it has to be like
this only’. That is explained wonderfully in Bhashya. It is HTETIH, FFcd@aqSITd 94,
AT ATETHH — so listening to such excellent characteristics of Bhakti, Arjuna fully
believes that is true and so is eligible to receive this knowledge which is Tg[ad. And not mere

teaching, Krishna says Ta&aTt® — TS o1 72471 with all details in depth.
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Having heard Krishna say that Krishna is different and distinct from all sentient and non-sentient
entities, Arjuna truly believes that it is true. And so he does not find fault in good quality. The
eligibility of a student is decided based on his being 31793 not jealous. It is told in Bharata — ECII
FATEUTHATE AATEETSER TeT A | STEIHTT AT AT IT: TAT ST FFa<AT | (AT.HT. 328-49). T+ AT

JYSEIEIM |

Tg FATHH AqSEad A1edT — Mere knowledge of the means is not sufficient to realise the fruits.
The knowledge has to be applied in practice and liberation is possible only through ST of

39T and not mere knowledge. Mere aTFITISTH does not lead to HT# is the bhava. Shruti says
e d ILTHTT — what we have heard from the mantras, the teachings of mantras known from

the meaning, we will practice.

AeATTHTAITE: FAEATE AT T1%7% — The accessories such as FHART and ATHART help one to
get rid of sins which are opposed to realizing wi<F. While «Tf=F destroys all sins which are
opposed to attaining Bhagavan HIMSELF. The word 79[ also includes 9Z or good deeds with
which one gets ¥ etc. That is because they are also Tfdareras to SR, So all obstructions
are included in 37¢T% which are opposed to attaining Bhagavan. Shruti says T&T fag qoaams
fore ey T greeata (. 3-1-3). Both I and 91T have to get got rid of in order to attain

TXHAT™T with Bhagavan.

Sloka 9.2

NEIECIRELSRIEEIE s

TAATERTH &+ qq@ Fgaeaaq |1 2 ||

TrsIta=T This is like the King among vidyas TSI most eminent among those which are to be
protected TaH ITH afa= being superior it is the most excellent among the sacred Te7&ITa T can

be perceived directly &= never deviates from dharma B q99H it is pleasant to practice I=TIH

by nature it does not perish, such is this knowledge of the form of devotion.
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AT - =T T, TSR] - Tt e | aEt @Rt ar aetas, aemEr § Ao,

HATHET 39 e sl | AEgTHAE UF MO aaereT Sia AT T T | S99 STH gt
AR ATHTHITIE | TAATAHH - ST S AT AW, Trergarsar faw a=

AT T TAATETH | TREEAVT IYTEAT SUTEIHAT: g T TF SUTR: TAATTH STTTAT HATHH
T | STATiY o - ewTg e, e 1R e Samaere | @rur v st e aar g e
AESATITEAqAT 7 wd [ gwaeud aft fea-fr:daasraas-ronfaarmy s | sa o
qq@ T — GEEAITRTEH | AAFTTET I | 139 — e, AeaTta arearfiear st &g 7 &faq |
TAEIH SUTEH FadT AT Fd A1 7 g Fd 737 oew 3 7 gfawrfa saet: |
T - =T =i, TSRE) - Tt =i - Itis the King among vidyas means it is the most

eminent knowledge. It is the king among mysteries.

Tt ARt ar Teifae, Temer R ReioiremeE:, agmaer 59 @Rw seek: - Or it is the
knowledge possessed by the Kings. Kings are known to be having a mind that is vast and deep.

So it is the knowledge acquired by such great minded people.

HTAAH TF M I HeraT Sid a9TH Ta TR - The greatminded ones are experts in
protecting mysteries and so it is the mystery owned by them.

T2 STHY fas AanfafareadaaenaTag — 9fa= means that which removes blemishes and
purifies. So this vidya is pavitra because it destroys all sins which are opposed to attaining ME

Krishna says.

THATAHH - AR S AT AT, THLAIATSATHT AT 367 T a9 TAHATETH — This is
TTEATITH — meaning of 37avTH: is fawr: - that which is known. From which knowledge the object
is directly perceivable, that knowledge is told as TI&TE. STREEYI SUTHAT SUTEIAT: G
TSI TF ITHAY: TAAATH SURTAT 9ATHH Tf: — That means |, who is the object of meditation
in WRFET-IYTEAT — am directly perceived by such meditator.

AT g - gATg o9, g g A:Saeaeeeas - Even being so, it never deviates from
dharma. Being a means to attain #T&T or TG is its &+,

TWEIV TF Fi T qariq Ua AgsAmaTeadr ¥ @y :99asuq aft RAfaaa-
M-I fFas-AoaTtaETeT 3@ - By very nature it is most loving and it reveals ME
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(Bhagavan Krishna says) at the time of practice itself or during meditation itelf and because of
that though it by itself is of the form of f&:5=¥ (ultimate benefit which is liberation), it is also the

means to incomparable f:3% which is attaining ME completely.

T TT HE Fig — GLEATITREH | SAifiaa+ Suted¥ - For that reason only it is most enjoyable to

perform. It is to be done because it is indescribably lovable. It is said Bhakti starts with Love,

progresses with love and cultimates in Love.

HATH — AT, AT Arefcar 9% T 7 &figa - It does not end even after making the seeker
attain ME.

TAEIH SUTEH FadT AT Fd A1 7 =g Fd 747 rew 3fa 7 gfawrfa se@f: - For such a
devotee who adopts such bhaktiyoga or upasana, even after giving MYSELF, | fell | have not

done anything in return - is the meaning.

TS - =TT TSI, TSI - T I | T fER ar sitae, asr 2 eEdorRmes—e:,
HETAET =4 f3= T4 - The greatness of this means which is of the form of devotion or bhakti
compared to all other means is indicated by the word TrsIfa=IT. In order to remove any doubt that
the word 1T is not about #3rs which would then give rise to the doubt whether STE[Ts are

eligible or not, it is explained as fa=Im=T TT=I. It stands as the king among vidyas.

The bhashya =T fa=iY 4T indicates that the usage of TT<T is in TUITs — secondary sense as

shown in Bhashya wgra+=aTiaa fa=m.

HETHAH T I RETIAH9rET 3 a0 U A | 389 STHH T AT e quseq s — The

word T3 along with 3HH shows it destroys all sins that are opposed to not only performance

of means but also STa<ITIH.

TAATATHH - AATFI 3T STATHT A0, TAAATSATHT (S0 T8 AT T TAATIHH — This is
in IgeTTe T through FHTOT T, This is not qualifying ST, That knowledge which has Terer

faw7r or an object that is directly perceived, is TeaTaH. Meaning of 3ra71H is faw7 as explained

ST Tq TATHT (AT |
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AREEIUT IUTHAT IUTEIHTT: 3 AR UF IATHY: TAATTH STRTAT AATH 34: - There may be a
doubt here — IUTHAT is FfAEA =T means continuous stream of contemplation — that fact that it

is a continuous steam indicates the object is not directly seen. So how can it be called so? The

answer is Bhagavan says clearly (as explained in Bhashya) that SRF&IT IUTEA 31 qa= 0T
TAAATH IUTAT AATH. Bhagavan assures that HE reveals HIMSELF to the meditator who is so
devotedly lovingly meditating on HIM. It is also told elsewhere here as W&FAT ca7=a4T =T (11-

54).

AT &1 ¥ - g1 oTFUd, 8 cd g (7 :=aaeraaad — By itself it is the %< and it also a means to

another ®& which is #Te7. The meaning of &8 is f:==@@TeTea.

TEYU U AFA I TR U He AT qar o &9 sy Jfo FHefaeas-
A SaEuTatras-aontaaTgaH T - The giaar=® 41q is synonymous with ifd. From that the

word &9 is formed. And since the word is used without any limitation, according to =z — f<F:

FAATAATTHATHLTTATHAH ~ it is explained as FEfaa=-[:2=7w=7 etc.

AT UF GG T — GATIEH | AT TSI | AT — A&, AeATH qrerfaedr o7 & 7
T | TAETH YT Tadl HoTald Fd 10 7 = Fd 937 o167 =fa & sfawrta a9 — Bhakti by

nature is most favourable and the object of devotion is also such, Bhaktiyoga can be practiced

with joy is the bhaava. During such loving meditation is pleases the mind. Because of knowing
that it pleases Bhagavan also it causes joy. And like karmas whose fruits have a definite end,
the fruit of bhakti never ends. It exists for ever. Karmas such as yajna and others give some fruit

and once that is experienced, it ends. While the fruit obtained from Bhakti never ends.

The greatness of devotional meditation towards Lord is such that it enhances the greatness of
Bhagavan also. Bhakti becomes celebrated because of Bhagavan and Bhagavan becomes
celebrated due to the nature of Bhakti is the bhava. HE gives HIMSELF up and still feels that he

has not done anything in return. This is also told by Bhattar with respect to Sridevi as:

WA TOH T8 9T FEH ORI agd (o | 378 7 g Faecaar s o Ted 797
FISTLETEATA: |l
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Sloka 9.3
FIELTT: TEUT gHETT 93T |
T 97 Fad ggEaadE 1103 ||

AT Hey Arjuna, 3T & ET T2 TUT: people who do not have faith in this upasana RIE
AT JIHATAH A T=ad=d return to Samsara which is of the form of death without attaining
ME.

FE AT gHe A r-afgwaaar @ e fasTsr o :saasv-aontaameee
HATET IYTEAANISLT T AHATHMT: — ramagas-ca-TRar: T AT AT & GqRaci
ot adea | =@ wEg T s T |

Inspite of being eligible to practice this Upasana which is most enjoyable due to being about ME
who is most dear and it is a means to attain ME who is 930319, utmost benefit, it never
perishes, such upasana even though people who are eligible to perform this if they do not have
any urgency with faith to perform this bhakti, they largely remain in samsara which is of the form

of death. Oh, it is so very surprising!

As told in previous sloka, here also it is told that one cannot attain liberation without the

knowledge and practice of this Upasana which is TeH&H&T.

T IqTEATEEE gAaey e fa-atgwaraar e Aefaaratiarsaer wwa = aaasg-aomtaaraa=

HATET IUTEAANAGLT T AAZHTT: — AT @ sh-ca-Tigar: TEuT: HTH ST JoI&T SHacH
AT o | T 7gg T ArEIH T |

AT — means this I9TEAT which is of the nature of joy etc as told in previous slokas.

Inspite of having the capability and eligibility to perform this Upasana, those who show no

urgency in practicing this get caught in samsara only is the bhava.

Having known that by its very nature as well as by means the fruits it begets, that it is easy to
perform, that it is the most desirable thing for all — fR=fTerrq=uTs and having known that its

performance itself showers joy on the seeker, if people do not take it up, it is very surprising.
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They also know that HHTT is TT=UTY of the highest order and still they do everything to get

caught in it with great liking and seeing this Bhagavan is surprised is the bhava.
gl — This expression indicates that the effect of g‘ﬁh‘ﬁs is most regrettable.

Addressing Arjuna as 9%=a9 shows that Arjuna is capable of capturing external enemies and

now he has to also overcome inernal enemies which cause 3J*1&T.

Sloka 9.4, 9.5

SIU] ATA TTA[AET 7 AT AIRATH -

Now listen to the greatness beyond grasp of ME who is the goal to be attained through upasana

by all.

The main teaching of this chapter is grestness of Upasana which is the means to attain
Bhagavan. The greatness of that Bhaktiyoga was told first. Now the greatness of Bhagavan who
can be attained through that Bhaktiyoga is being told so as to confirm the greatness of

Bhaktiyoga. If you know this, the faith and urgency would increase further is the bhaava.
AT qATIE 99 SETeAm AT |

AT AT 7 918 asaateda: 11 4 ||

T AT AT 987 § TREET |

AV o AT HATHT SLAATA: 11 5 ||

T2 94 ST This entire world =< fa=T 74T 794 is pervaded by ME who has the nature which
is not revealed. TFAT All beings AT exist in ME. 31§ AT 7 7 s7af®2d: | am not in them,
means | am not dependent on them for existence. s[aT« weeAT= T o The beings are not in ME
also. ¥ T IR 797 See this state of my sovereignty. ST9d | am supporting all beings

consisting of sentient and non-sentients. T = Ya=: But | do not exist being supported by them.

HATHT aATa—: My mere willing in the mind is only supporting all the beings.
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TE ATATAAATHS Fcel ST, AAHHTAAT — FTHTIAT TTEI HIAT AT TAH. ST ST STt
Reaaref = afv@w s s | T st srger = give fas. . 3 gt T a9 (3. 3-7-3), 7@
st s I9TET 7 37 (. 2-7-22 Areafean) sfh A=A aegeTd: SgeT Jwqa i a a=
SATTAETHT | TAT ARATH G ST — GATTOr ST 9 eqaira oy Rerarf= | T3 Jrg[, ‘== gt
R ... T IR oA Al I et R L. M Fva It g e Raraa
gfaaTeATq aeras afafReae sfdurfed, afve =71 T =18 asaafeaq: - o€ g 7 aerw fRufa,
Hfcerdt o T HEgTEC T |

T T AT AT - T TTEAT TATS: T AT HREHEH, FA ? AEHAT | 797 7 A TRE - 797
FATIG TENTAA T AT A TR0 T2 | FISHT TRN:? A T JA€AT HATHT S[ANTE: - G970

AT AT o8, 7 o q: Hig AT AF ITHC: | HH SAHT TF ANTEA: - HH AAHY: GFhod TF qAHT
e far FEwar =

TS AAATAAATHS Fo S, TATHTAAT — TTRTTAT TTEAU AT FqAA AT TAH, T ST GTeorref
Rgwemt o AfS@w samas 339 - This entire world which is seen directly consisting of sentient
and non-sentient entities, is pervaded by ME who is the in-dweller and having a nature which is

not revealed.

TIT AT AW T gt fas... 7 gt 7 33 (3. 3-7-3), T srA fAs... FTHTHT 7 32 (. 2-7-
22 wreafeas) S IqaTae aEqeITd: SR SARAFTHT T aF ATTHEHT — As told in Antaryami
Brahmana of Bruhadaranyakopanisht, ‘who being present in prithivi ... whom prithivi does not
know’, ‘who being present in the Self,... whom the Self does not know’ and so on that the
pervasion by the antaryami (in-dweller) in all entities sentient and non-sentient without being

seen.

TAT AEATH q AT — GETT0r AT+ A s=aairator faar - For that reason, all entities are

existing in ME — means all entities are existing in ME who is the antaryami.

TA AT, T IR ST ... T g s et e AT R L ST S JRA
3 i@ M giaureTq aera Rafaf e sfaurfea, A4S =1 - In the same antaryami
brahmana it is said, ‘for whom Prithivi is sharira ... who controls the prithivi being the in-dweller’,

‘for whom Atman is sharira ... who controls the Self being the in-dweller’ — as it is told that
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everything being HIS body are controlled by HIM, the aspect of everything depending on HIM
for existence and being controlled by HIM are told and along with Bhagavan’s Overlordship roo

— sheshitva.

T ATg TSI’ — g G 7 a<raq efa:, Afceaat O 7w Tk - ‘1 am not existing in
them’ — means | am never existing being dependent on them, | am not dependent on them for

my existence, from them | have no help for existence.

T AT AT - T TTEAT SATS: TT AT HTEHEH, FIH ? AETeaw — And the aspect of my
supporting them is not like pot and others which are supporting water and etc. Then how else?

With my willing only | am supporting them.

9T TH WL T - AT FATAG AW AGHTETOH AT T7 997 — See my yoga of
Lordship. My this yoga which is impossible in anything else and which is unique to ME alone,

this wonderful nature of my being the Lord - see this.

FHISHT TRT:? S[AS o S[AEAT WHTHT S[ANTEAA: - TANT S[ATT WA 3T, 7 q: HiRg AT AT ITHC: —
What is this Yoga? “Ta<I= = S[a€IT HHTHT aWTa+:’ — | am the maintainer or protector or

supporter of all beings. There is no help to me from them.

A ATHT TF S[ATA: - AT AAHT: Gheq TF AT Araaar Ha=a1 9 — My willing of the mind only

makes all being exist, it only controls and supports everything.
The teachings here are explanations of what is told in shrutis.

Mayaa tatam idam sarvam — same as eeshaavasyamidam sarvam — sarvam khalvidam brahma

— idam sarvam brahma khalu

T2 AAATAAATHS Fid ST — 35 T4 in the sloka includes the entire sentient and non-sentient

entities which are known through valid means. This is as told in Upanishads also — emmam=afaeg

3 ATy AT ST,

www.sadagopan.org Page 11 of 88



FATHHIAAT — ATHTIIT TF=IT HAT — The word T in sloka is not taken to mean REwET@aTg
here as that is not useful in this context. So it is taken to mean ¥a=7 in a secondary sense. So

the explanation is 3TT=RTITT Ta&UT.

F=aATHIT a8, — The pervasion is not like ether which is pervading by being present —
TTIreaEI=ATIH. But this is as established in hundreds of shruti pramanas the pervasion in the
form of =T, It is as told — SFaaTge Tcad AT A *4a:. The reason and use of
pervading thus is to support the entire world and also to control. From this it is known that entire

world’s ot and g are under HIS control.

S ST o AT 7 AftcaT SATa 3o | TAT A SE A giEet e T gt T
9% (. 3-7-3), T ATHI fASH... THTHAT T 9T (F. 2-7-22 ATEA(ead) TIA ATATAAT eI AFEA
SFAITTHOIT O T SATTHETHT | TAT HEATI qa AT — FATIO7 AT AT SAeqAT 07 ffoarte | a5
TR, T It o ... T QAT Seael IHAT, TET ST 90T ... T SATCHTAH Tvadl JRAT 3T
s R giadreaTq aara Rafaeas sfaurfaq, afte =7 | 7 =18 qeaaead;’ - a8 4 F
e feurfa:, Afcerdy O T HHgUa: T4 |

In this part of the sloka, there seems to be contradiction at the first look. That is clarified in detail
in Bhashya. What is told as #3T 8§ ¥4 and 7 9Tg daaredd: - how is it possible? Is not
=T Jeaaterd: telling something against the shruti 7: If2r=aT fagq? So that is clarified as ‘l am
not having a state of dependence on them and there is no I9=T1Z or help to me from them’. The
relation told in 7 =T Teaate=d: is different from the kind of existence told in AT Ta¥ATH.
Shruti says HE exists in HIS own glory. In chandogya — Bhuma vidya, to the & s34 'eh‘%l‘r{
wfaf8T:? The answer given is & 7f2R0 (31, 7-24-1).

T T AT AT - T TSR JTATS: 39 7H gHEH, FIH ? FAFHIT — Similarly Aeea T dasart=
and T = FeeATI= AT — there is no contradiction here either. The aspect of supporting is not like
11‘«?33&5 — where water is supported by the pot and the supporter which is the pot is outside while
water is inside. The relation is =T — physical contact and it can be separated — {391 can
happen. Here it is not so. It is something not seen in this world and so explained as u?am?

The &<t or aspect of supporting of Paramatman is due to HIS own WILL — T=gefie. What
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is barred is that entities cannot exist by themselves independent of Bhagavan. So there is no
contradiction here. Even for a King or for a magnet, the aspect of supporting that they do is not

independent.

TeT HH UL ANTH - FTF FATIG ATATAA I AEHTITIIH 3 IRT 797 — The word T77H indicates
FAIATITIOA — it is not present in anything or anyone else and it is unique to Bhagavn. The

word T here means TEHeT&TLAT. It is as per o — TREEAEA A EATTAS T <A,

FISHT TRT:? A o AT HATHT S[AATAT: - GITT JATAT AAT 3@, T F o2 HIAG AT HH ITH: |
HI ATCHT TF JAATE: - 7 AAHE: Ghed UF AT AE3dT1 =awdr 7 — The words HHTHT has 77
and 3T in different vibhaktis — T8 and 2T - they are not in THTATIERTOT but sfaHwT —

different vibhaktis and so bhashya is 7% AHFIEEHT:. The word THT means TgHeT=T A,

mind of the form of willing. So &% is said to be the FTF of 79 It is said AFET STHBH —

HET menas by willing HE creates the worlds. ARTsE®d ST (. 1-2-1) etc. So the meaning of

THTCHT YAATAA: is as explained Ag&eq TF aT=T ATAAAT 7=aT 9. Here what is intended is to
establish the aspects of &T¥r and =%+ of Bhagavan. Though HE is atman, there is no 37T
for him from the body. For us, who are individual selves and who are Atman to our body, there

is some ITHTL because without the body we cannot perform the means to attain the ultimate

purpose. But for Bhagavan it is not so. It is said FTHx1 2 TS, T AT 99%:. The waves of the
ocean are identified as ocean while the ocean is not identified by the waves. So HIS mere
willing is enough to support and control everything. And how does it happen is going to be
explained in next sloka and creation is going to be told later. So examining all these, the

bhashya explains the same.
Sloka 9.6
A A6 WEEHeqaa et ygfrea Rasiae sme-

This entirety of sentient and non-sentients are under the control of HIS willing for their very

existence and functioning is told with an example.
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The fact of Vayu being in Akasha is not the example to show all beings are existing in
Bhagavan. Because Akasha cannot support or control Vayu. So the aspect of supporting and
controlling everything is intended to be taught here, bhashya is #a=x 3= It will be further

explained in detail in bhashya.
TITHRTITRAT et T FERIr A |
TAT AT AT AEATHIITLTT 11 6 ||

7T g™ a1 Just as Vayu which has great power eI¥ smamer #ora: being always present in
akasha Ta=T: moves around everywhere 9T in the same way FaTToT {aTie all beings FEATHITT

are established in ME, 3T74T%X know thus.

TAT SATHTL AT Fg a1g;: oora: g9 T=xfa | § g Ag: FAaeraar segateta: s
ATLATHITHATAT FAT T ¢ =h FAmae | wardis a=iior = & g afy Rerarfa w2 o7 g+ =fa
STYTF |TIT AE: AT~ "W ARRARIRIRRIESRT: FpRar aran:| Rgfewsen aiiesre:
RrenfEFRET: ywafta wmm: 1 =i | oo st agraaifor st | g aft - aer et
AT TLTE RT gATav=wat fagat fasa:' (3. 3. 3-8-9) 'siwrenrgra: qad | sfwieia g3: |
sfroTenTe e | gegiata vy (4. 3. 2-8-1) sTieE |

TIT AN AT Ay A1y R gd= =afa | ¥ g arg: ey serafafa: i
AALITHIITHA AT 7AT UF ¢q sia A=mad — Just as the great Vayu being present in Akasha which
does not seem to have any support, moves around everywhere. But the Vayu which seems to

be without any support has to be known for sure that it is depending on ME for existence, by

that it is known that it is supported by ME only.

TEHT qATTor AT+ d: g8 A Ruari™ w31 ua gar« 3fd ST — In the same way all beings

existing in ME unseen by them, know well that they are all supported by ME only.

TIT (E: dSfA:- AAET: AERATHG IR TFRar arar: | Regfawssm rfaesres:
RrenfERET: wwafta @ 1 zfa | R sEmEmaont® agrEaifer sent: - The learned ones
who have studied the Vedas say thus — ‘The formation of clouds, the ocean not exceeding its
limits, the waning and the waxing of the Moon, the sounds of winds, the bursts of lightening, the

impact of thunder, the movement of the Sun - all these marvelous manifestations are due to
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wonderful willing of Vishnu. That means these are the unique wonders of Vishnu not possible

for anyone else.

gfa: ot - 'TaeT 9T STere verEe MRt gAtaewEr Qe Tsa (3. 3. 3-8-9) e e |
el g3 | siareTe R | goggiata g (4. 3. 2-8-1) eriesr — The shruti also says
thus - ‘Hey Gargi, at the command of Paramatman known by the word Akshara the Sun and the
Moon are being supported thus’. ‘The wind blows out of fear of Paramatman. Sun rises fearing

Paramatman. Agni and Indra do all their functions fearing the wrath of Paramatman only’.

STRTeTTRAd:, 9= - By these two words only it is known that everything functions being
supported by 7.

TIT ATHT AATAF HEIA ATY: AT T T=giad | | a1 Frerear gemateafa: =i
FALATFINHA AT HAT TF g 2 &H0TdT | TaHa Faior qar O: g 7 aar= 797 va gar« =i

394TLT — The adjective B2 for Vayu shows it is impossible for anyone else to control it.

The example of Vayu shows that just as birds etc which are having a soul inside (Fa=Tfarfsa)

move around in Akasha, in the same way even Vayu is able to move around is the bhaava.

o

TIT ATg: ARG :- "HHAEH: ARRETHG G A NI FERAT arar:| A e Taesored:
fEroorrtE=ra: wwated 7T 1 (?) sfa | B saeaETaTeon e Agraatir Terd: | g 9fv - 'vaer ar
HEATET T TTRT GATA=HAT frgat fagd:' (. 3. 3-8-9) "frurewgra: daq | et 93 |
AT RrETEe | ggdiEtd 799 (4. 3. 2-8-1) TeaTiaa |

Then a question may arise - how can this be an example for those who do not accept that
Ishvava can be proved through inference? That is answered as J&fa=: F7g:. This is logic

supported by Vedas and accepted as possible.

Fafaa: - indicates Vedas and IT9¥g0Ts. Whatever is being studied as Veda today and not being

studied but found in upabrumhanas — all are included.

There are so many wonderful things happening around us which are not perceivable — formation

of clouds for example. The tides of ocean receding from shore, the waxing/waning of the moon,
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thunder, lightening, earth quake and so on — all these are possible through the willing of

Bhagavan Vishnu only.

HMET: - The word Maayaa means wonderful acts.

FETE TATH — The word F9IT8 indicates HIS dEaheqiasry.

9T means out of fear — 73T

Sloka 9.7

FHFATLUAIET FITEq: HhedTq Ga9T (ot TgRT: T IHT | TIT TEFEIEUT 9T S it A,
3 g -

By the sankalpa of Bhagavan who has no need for anything else other than HIMSELF, the
existence and functioning of everything was told. In the same way, the creation and dissolution

of everything is also by HIS willing only is told here.

What is the need for telling about creation and pralaya is told in this sangati bhashya for the
sloka. While describing the greatness or eminence of Paramatman who is the goal to be
attained, the creation and dissolution of this world just like creation are also under the control of

Bhagavan is told here.
AT HIvaT THA ATT ATHHT |
FEqEY [T Foaral fAgsr=gq 1 7 ||

FIvad Hey Arjuna, I3+ all beings F=9&7a when the duration of kalpa ends AT®T T ATed
attain my body as the subtle state called tamas. aTf¥ FeuTal 318 I4: Ag=H | will again create

them at the beginning of the next kalpa in multifarious forms.

TITATSISATHTCHHT FATT AT, AT — =g 0at, T - TH:eR@r=a1 ATHESI A RIHgl,
FOTY - TTHATAATTIHY AHHATE AT | AT T AT Fearat T Rgemi® srge | 7o ang 7g;: -
AR THNEH (W, 1-5) rstream g @1 (99, 1-8) 3h | syfaxf™ - "aeren<h s’ (4. S.

www.sadagopan.org Page 16 of 88



7) TATIHT, 'STATHHEAL AT FL TR QT 9 3 Thiwaha' (. 3. 2) ‘7w sreftwar
TEHASTHAT (. . 8-7-17-3) 3Ry = |

TATACSTSITHTCHRIT FATTOr AT, ATRFT — F=gOOqat, THi - TH:ATAT=AT ATHEI @S RITE],
FETEY - IRATATIAY AedHeuTg AT+ — All beings existing in the form of TTa< and &1+ -
movables and immovables attain MY Prakruti — means that which is being my body and the
subtle state known by the word THH which is incapable of being divided into name and form, at

the time of the end of Chaturmukha’s life, by my willing alone.

T T AT Fearar T9: gt sgH — The same beings | create again at the beginning of
kalpa.

TIT AT AY: - "AHIRE TANEH (A, 1-5) "Qistream afq &@&rq (7. 1-8) 3fd — Manu hs told

thus — ‘This world existed in the form of Tamas’, ‘he willied and from the mixture of sentient and

non-sentients existing as HIS body in the state of unmanifest'.

gt - TeaTeh O (. S, 7) ST, 'SawHe Nad e qaiy iaq, a0 7 39 hvah
(T. 8. 2) ‘a9 ATHAT [EHASTHA' (. €. 8-7-17-3) 3fF = — Shruti also says thus — ‘for whom
the unmanifest is the body’, ‘the unmanifest merges into Akshara, Akshara merges into Tamas,
Tamas gets united with paramatman as one’, ‘before creation the undifferentiated Tamas

existed. Parabramhan existed having that Tamas as its body’ etc.

FATALSISATHTCHERTT FATT07 AT, AT — =g qal, - By the word AT, the aoea of

everything gets established. And this subservicence is by means of being the body as known

from shruti “T=r T&: eI So Bhashya is A=E{IX5dTH.

AT — This word in sloka indicates everything existing as effect (F1aTa€J). And since it is
told as |9 AT and WEfd IT+d — it means it is YT YT which happens at the end of
Chaturmukha’s life span. It is not about 3Ffva Y= of IqH@ is made clear. So Bhashya is

LA CIECIDEE R
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TFHA - TH:EZAT=AT ATHEAAARAR!, FeTed - IGHATaa I HTd Acaheq1g ITivd — The meaning of
FTHAEAEHY is A-aA-Fg]ead-Aaaq=aad — It can also be taken as end of all kalpas or e

shabda here may be taken to mean the life span of Chaturmukha itself.

ITfeT — The Vishnu purana says — #gat 9 &8 W+ (.9, 1-2-67) and A8 SO (e Hg o HLTdT
T: (f.7. 5-22-15). These establish that the dissolution and creation are done by Bhagavan only

and thru his own willing.

qIIe UF S[aTe Fedrar q9: s 72 - Here also it is said q7: a1+ fagsmta — which means

they should exist during pralaya also. So the meaning is Bhagavan makes everything attain a

very very subtle state by HIS sankalpa.

#F=dq — Swamy Deshika gives an explanation for usage of this word. Just as you know that you
are the son of Kunti through the word of 31THs, in the same way know from ME the process of the

creation of the entire world from my body.

TIT AT T: - AT TRMTH (TG0 115) HIstHeamar o iaq &g (A0 118) = | offa<a -
TEATAH AR (F0 30 7) ST, "TATHHAL T TeqT A A Fd, TH: T 39 Tahraard’ (0 30

2) 'TH SATEHHET [EHASTHTH (FE0 |0 81711713) A = |

Bhashyakarar quotes from Hﬁaﬁ-‘?msr the slokas which explain the fact of everything existing as

the body of Paramatman, being called as Tamas at the time of Pralaya.

The slokas are quoted here:

AEATRE THINEH ATATAHAAV | TR ATA=T THAHT Fad: |

T FAFFIAAT SAAHT AFJATHEH | FgT AT A TSAT: TG THIE:

ST TP IR GEHSh: TATAA: | FAaRATS=weT: § TW: T« |

TITHEATT Tq €aTq (oge]: fEferem: S | o7 UF aesiiar arg aaaaresd

TEUEHNAGH HEATHTATTH | T ST Ta5 Fg[T qadqHaqarag: |
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In these slokas, the facts that Narayana is the ultimate cause of creation and HE only create

everything starting with Chaturmukha Brahma are all very clearly established.

Sloka 9.8
T Emaeyr RgeT @ : e
YAUTHAE Feaaast Thaaerd |1 8 ||

LZ1 S@ﬁ'ﬁ[ The non-sentient matter or Jada prakruti which is my body €T making it the locus
or base H FcH this entirety of SaITH group of beings (embodied souls) Y& FeTq a9 which is
dependent being under the control of matter 97 I+ faF=ITTH | create again and again.

HEATAT AT TUTHEAT: TFA: FAT AT T: T2 FHIA HToF (g |

Being associated with ME as my body, being of the nature of undergoing modifications in
various wonderful ways, this prakruti, making it the locus, bringing it under control, making it to
modify eight fold, | create again and again, at the right time, this group of beings which are
associated with ME, existing in the form of deva (gods), tiryak (animals), manushya(humans)
and sthavara (immovables), which are dependent being under the sway of prakruti which has

abundance of the three qualities of satva, rajas and tamas and which cause delusion.

The mode of collective and individual creation (F9T8 and =rf2gf®) which was told as fFg=ITH in

the previous sloka (FeTe13 gd%mﬁ FedTal ﬁqmwau\) is detailed here.

T Ao HT JHaH - The meanings are explained here as per the mantras of
AR, It says — FAFTESTAA T AT ATEITH AT LATH | LATISLATRAT 9 T=ad 3T I |
AT TEuTd T qAaTteaSd STq | TRATeaadt |1 ST qaras i,

fasesa 1 — creates modifications of the form of effects, 3I=ITH — is non-sentient, sEFIT - has

eight forms (as told bhoomiraaponalo..) 3T — is unborn, gaTH — does not perish | &I —
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known by Paramatman through his knowledge of the form of willing, sr&aTf&raT o+ — supported by

him as Base or Locus, 3 is made to spread or expand (is made to attain gross state) J3d I+:

prompted for creation of gross state again I| g7a Wﬁ  qeartatsd ST — Being supported by
HIM as the locus, it gives birth to the world for the purpose of humans| TEATE=TadY AT — she is
a cow without beginning or end STT==ft q@wTa=T she is the mother creating all beings — by these

two terms collective and gross creation is told.

FTTET FTT TR0HZT — The creator taking the material for creation as the locus is tf&rsT™. That
is making that material to attain a different state as per the wish of the creator. That is told as
the meaning of AT - STTYT TRUZT. That is told earlier ass ATTITSHHAT AT & HAT fged = |
AETHIT A | T9=T wFfaw=dr | (. 7-4). This is the mode of collective creation (FHTE gf2)

which can be understood from the meaning.

o

TH - A A AA S TAEATILH, JaUTH — The word aTHH in mula sloka indicates the

collectivity of different types of beings who are individually different also and consisting of deva,
manushya etc. So this word is not indicating s/=ra= here which can also be known from T&Hda9Tq
799 which shows it is something different from prakruti. The word Fc&=¥ is used to indicate the

four groups of deva, manushya etc and also all sub-divisions etc.

HIATAT AT OTHZAT: TFHd: F9Tq a9 — The Jivas are dependent as they are under the
control of Prakruti. It is going to be said as &t #ifg+1 2@T: (9-12). And the reason why

Prakruti causes delusion is its THI — having the three qualities of e, TSM and THH. This
was told earlier as ¥ pored: w1 (7-13).

I 94 FTe e — The word I T in sloka means at times suitable to their creation or

dissolution is the meaning and so explained as FTel T,

fargsTt — | will create them as having all variations. Means, | will make them associate with

various wonderful things such as name, form, place, time, enjoyments and so on.

Sloka 9.9
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If that is so, then will not the creation which is made of differences and such acts of Bhagavan
make HIM subjected to cruelty and such defects and bind HIM? To that the answer is given

here:

Here we have to understand that 7 = &7 aTf% FHT{9T that is going to be told is not about quy,
ITIsRHs - the acts of the nature of good and bad deeds. Because, that is not what is being told
here. Because Bhagavan is telling about creation and dissolution they need to be examined and
understood in detail. So if a doubt arises that while creating, Bhagavan creates Deva,
manushya and so on which is full of differences only and will that not lead to defect of the nature
of cruelty on the part of Bhagavan. In order to answer this doubt the following sloka is told. By
the word 3Tf% in geeTdite — fRurfa, @gr, frg, 9¥e all are indicated. Similarly the word 3% in
TR includes Te9TT (partialty), S=Fateard (disorder) etc.

fagfea — This does not mean bondage of the form of #HT. Because the acts of creation and
others are not causes of #HTZ. And even if it is taken as cruelty ¥, there is no one to punish
HIM as HE is The Supreme Lord. So what is told as bondage here is association with defects of

the form of cruelty and partialty etc.
T |7 qui= At Reafea aa/@ )
ST MEaRHE aY F9g 11 9 ||

g7 Hey Arjuna, aTfa FHT{r those acts of the nature of creation with differences etc.

SATHFARTATHIA TYFHE &<h AT o 7 Haertea will not bind ME who is as though unconcerned

and not interested in those acts of creating with differences and others.

= Qi fawAgserEia wAifer @i fRawf=r - afF Fejoarfes 7 sroreat, aq: g @ o
FHTOr AT EATANTERAE:; T8 T T AT JAH: T SITHITAG A | TIAT A GAFIC: - ‘FqIA=I0d
T ATFET (. . 2-1-34), T FAMAWHTRIS IqEIRErd (7. . 2-1-35) =i |

These acts of creation with differences etc do not bind ME. Means, do not accuse me of being

cruel etc. Because, the cause of differences such as deva, manushya and others is the prior
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deeds of the embodied souls while | am disinterested in the differences because | stay

unconcerned with that.

TIAT g AR - 'ATIAHY T qOAAT (. G, 2-1-34), T FATTAANRIT SMIRE@TT (7. G, 2-1-
35) gfa - This is as told by Sutrakara — ‘Brahman does not have defects of partialty and cruelty

because there is the expectation of Karma’, ‘If it is said that there was no karma as the division
of name and form did not exist before creation, we say it is not so. Because Jiva is

beginningless, karma is also beginningless’.

T = I ATHG SR FHIT AT Hagfed - AR T 7 S rared e, Iq: ST @adn ua
FHIO ATRETTATEAd:; - The word = in T = | a1 AT of sloka removes the doubt. This is

also as per several pramanas, some are:
AT qarcae areaq fhfaterd |

Fa qudt oY TrEFAT aEq aEqa™ I (7F.7.1-4-52)
ASEHRR I FReEImE=aaaT: it is said.
FHIAATEAT T FerATHITAE] aT: |

TTAT TAT gAHHT: HgY T8 zar: |

FTARTAT; FTATE] TSI T AT |

TR Faq: gre Jiere wrareg ar: | (9.9.1-5-28,29)

AT dT STaeq I aear: |
IO ST 91T Feratae: | (3.4, 104-23)

And others indicate this meaning.

A T AT ATFY AT T SEHIAAE AT | TAT g FAFR: - TURAHT 7 qrIeqeardq (7. . 2-1-
34), T FAIEANNTRT saETe@rd (. 9. 2-1-35) = - The sloka T FHH {wH — does not say
g of the nature of being disinterested in karmas. So it is made clear in Bhashya as @ Iy
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k.. The differences are not due to HIS whims and fancies but it is due to karmas of Individual
Selves. Though Bhagavan does creation, he is not interested in the differences. He is an
impartial judge. And 3@<F; also indicates that he is not associated with creation for any benefit.
But is there was no differentiation of name and form during pralaya, karma also should not be
there. If a question is raised like that, sutrakara says that karma is beginningless as Jivas are
also beginningless and that is told in Brahmasutras quoted here. Karma is also anaadi and
creation is done according to karmas of Individual selves. This is a very important T&T — one
becomes Deva not because Bhagavan wants HIM that way but because of one’s own karmas.
One becomes a human or animal and so on all due to one’s own karmas and not due to
Bhagavan'’s sankalpa. So Bhagavan decides only based on the karmas of Selves and by HIS
own wishes. Hence there is no scent of any defect of the nature of partiality or cruelty on the
part of Bhagavan. One cannot blame Bhagavan saying why did HE make me suffer like this or
make someone else get lot of riches and so on. It is all driven by the karmas of respective
Individual Selves and Bhagavan is not interested in creating this kind of differences by
HIMSELF. He goes purely by the karmas of individuals. It also indicates that if one wants to
become a == one has to do karmas needed to attain such birth and if one wants to get liberated,

one has to do karma needed for it.

Now a doubt may arise here — If Bhagavan does creation purely based on Creation why not
prakruti modify itself based on karma? Why should Bhagavan do creation? That is answered

next.

Sloka 9.10

HATETR THA: GIX T |
AW AT ST qadd 1110 ||

F=da Hey son of Kunti, 781 7797 by ME who has the power to control and who has willed,

Sl}‘%: H=L=Y ST g4 the prakruti gives birth to this world consisting of movables and the

immovables. 3 AT ST gfRadd 8 Having this as the cause the world is revolving.
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TEAT, AATRATOT AT THA: TeAEhede TAT FALAAT ST For=L ST IS | A
AW FERAGAT: TAL TR 997 | AT A - 'STEATART gora Frardiaq affmam=an araar @feg: " am
T i g @l g @ (2. 4-9-10) 3

TEHAT AATRHTIOT HLTAT TH(Q: AGHTUT HAT STETA ST AL ST g3 — S0, in
accordance to the karmas of embodied souls, the Prakruti which is associated with ME, being
willed by ME who is of true willing and who is presiding, gives rise to this world having movables

and immovables.

TAFHTS 7 TIAGAT: LA TR 997 — As the world is revolving due to this reason of my willing
according to the karmas of embodies souls, see the Yoga of the nature of Overlordship (&<
TT) of ME who is the son of Vasudeva having the characteristics of Lordship, True willing and

not having any defect of the nature of cruelty etc.

TaTE R - et go Rradaq afwar wrwan i At g R Reng e g
AATT (. 4-9-10) =¥ — The same aspect is also told by shrutis as ‘The Supreme Lord who is
the controller creates this world with this Prakruti and in that the other one who is the Jiva is
bound by the same Prakruti’. ‘One should know #T4T as prakruti and aTfar as &< - the

Supreme Lord’.

To the question, if the creation having all these differences is strictly according to the karmas of
Individual Selves, why not Prakruti modify by itself according to it?The answer is it is not
possible because Prakruti is non-sentient principle and it cannot act by itself. It needs an
intelligent self who can make it to act. So when there is no one else and not even the division of
name and form etc and everything is very subtle, in unmanifest state, it can modify only by the
willing of £5a%. So the creation, dissolution, existence everything happens only being controlled

by the =T of Bhagavan is indicated in Bhashya as &A1
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TEAT SATRHTOT TETAT TF(: TTEHEAT HAT LA S1dT T S0 g4 — The Bhashya
HAT LTS SreraT means according to the #E&ew of Bhagavn who is the ruler. Shruti praises
Bhagavan as FHTeaeT; GaaTaaTH:, 7 SETeqer: 930 A and so on. The word H=XT=<H in the

first half of sloka is to be taken along with SIiT in the second half.

AT SATFHTTOT-HE I 2T S Ti¥add; - Sloka 7T 1= indicates that the cause of

creation told in the first half is also the cause of dissolution. The willing of Lord is according to

the karmas of embodied souls and so HIS Lordship (FaTf@<a), True willing (5 qghedcd), ey
and others are not affected. The Jivas get caught in Prakruti strictly according to their karmas

only.

i FeEaTe T FeaEmedd THUATRR T ga@H SauTas I8 Faaedl: UaT T 997 | TITg - -
"STERTATAT Ford fersarsaq afeasaT=ar 71T §fHeg: |' /T T &g 9 g 986 (4. 4-9-
10) =T — What was started in the fifth sloka T = HeedTi= S[aT¥ 797 § TRTH+ATH is being taught

here also and so Bhashya is % U< T 799, And the bhashya €< gAT: is according to what
is going to be told in next sloka sFasT={~a AT HET.. This indicates HIS aaEa®T which hides

HIS nature of Supreme Lordship due to HIS unsurpassable HT+.

The next question that is raised is — if you are telling that you are Bhagavan, everything is under
your control and you are the Supreme Being etc, why not everyone take resort in you? The

answer is, not all are able to know HIS supreme nature.

Sloka 9.11
FAS T AT &T ATTH TqAT |
X ATAESTAT 7 aHa 11 11 |

fd "esa? 7H 97 9199 My Supremacy which is exercising OverlLordship of all beings ST+ not
knowing that, HeT: the ignorant ones AT T AT AT == =d reject ME who has taken

the body of a human.
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o at S wde e AR 5 . q ; A T g TP
TFHA: TTIFHN: TET AT - THTATSHIH AT | AHG I A9 AT FTEUAEE-
"ishieaarcaes Mares AT aa@aaA TSR $6 98 WIaH ST Aqsaed GarEauHT=0 719
TAESTAE weaT faega e geed: |

T AT A qs Geasaed ARSIt qrehTeOadr aaaaraoftaeaT arqet o s
- Thus ME, who is the Ruler of all beings, who is omniscient, of True Willing, who is the sole
cause of this entire world and who has taken the body of a human due to my nature of utmost

compassion and in order that all can take refuge in ME,

TEF: GTIRATS: JET AAST - THIATSAGH 74+ — The ignorant ones due to the bad deeds

done by themselves know ME as similar to a human found in this world.

YA AT HH AR FTEUA G- 1efeaareded Revea AqsIcaaaTaIuderory 38 93 STaH STl —
Not knowing this Supreme Nature of ME who is the Overlord of all beings, who is endowed with
unlimited compassion, generosity, quality of mingling with the lowly as though equal, nature of
not seeing any defect in others, and due to such divine qualities having resorted to a form

having the characteristics of humans,

A FHTAHTAV AT SACESITA 1 7eaT fAegat~a sl — just because | have taken the form
of a human thinking that | am of the same class as other humans found here and they reject ME

is the meaning.

In order to praise the nature of the greatminded ones, the nature of the ignorant ones is being

told here first.

Td 7T aHg#AY — The word #T in first half of sloka is to be taken along with Ja#g*a<+ in second
half as indicated in Bhashya. The word W%W is explained with the attributes of @&,
TAATHIY etc.

ATTHT T AT — ATTHH means AsIHw g associated with humans. Having a form which is
same as that of human class — ATsa&9-aT A&, It is like a gold pot and a mud pot. Though

the form of the pot is same, the material is different. The form is of same class as a pot.
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Similarly here also though Bhagavan takes the form of a human, he is in HIS own DIVINE

Nature always. It is the same way even when Lord incarnates as a Fish, Tortoise and so on.

TAH: TTIRHTH: GET TGS+ - TTHFTATsIHH 779+ — If a question is raised is not Ishvara only
the cause of ignorance? Answer is in Bhashya Ta&d: 9TIHHTH: it is due to ones’ own bad deeds.

JAHGATET AH IR Fevd g -arefieaarded Marea AqsacaaA/ A e o 36 ¢ ATaH AT —

T ATIH ST - The ignorant ones cannot know the difference between HIS Supremacy

(9%<) and ordinary human form (T8I §1cZ%9). So they get deluded when they see the same
human form as found in all others here and that similarity in form makes them not perceive the

Supreme nature of Bhagavan.

AT FHTIAVHTAO AT SaCasITd 13 #eaT favegatea saad: — And is this aspect of taking resort to
a human form a defect? No. Bhagavan taking the form of a human without leaving HIS Supreme
Nature is also considered a divine quality only. But just because HE has disguised HIMSELF

with the human form, they think HE is a human only and disregard HIM.

Sloka 9.12

HISTT HIFATON AT fa=qe: |
AT 99 Hid At = 112 ||
TreAET wHTaH Prakruti of demonic nature, ST Hifee1 =@ T&id and prakruti associated with evil

and that which causes delusion, f2raT: those who have resorted to HT=TIT: they have their
desires wasted TT= FHTT: their actions do not yield any fruit TT===T: they knowledge is

meaningless fa=d®: and they become those who do not have the real knowledge.
THId means TTATT here - nature

AT ATSI TLHH RGNS TR T 9] S o ARl THiae S=ar:, A=Te: -
AreaTieEar: RswaaTosdr:, ATaFAT: - AT, AT - a9 ALY T=Ey 9y
Rrodasmaar Mewasmar:; R=ae: 39T g9+ ARaarmeasET:, 97 99a< 3a<aH 7T, 7 a9 5]
TR, AZReT ATCFATH Tad, aq a9 Jre ward 3 |
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A AT TEHERUTE qX@ g™ — In my manifestation taking the human form that which

hides my attributes such as utmost compassion and others which indicate my Supremacy

A S = Hifget Thia¥ faT: — those who have resorted to demonic, evil prakruti which

causes delution

ATT: - HraaTroagar: AewsaToaar: — they becomes those whose desires are never realized

meaning they never bear fruits.
A=A TIT: — ATETSRNT: — they start to engage in actions which do not yield any benefit

AT - 997 ALY 0=y 3y RFodasmeaar Aswas: - their knowledge becomes futile

as they have wrong understanding of all things moving and non-moving which belong to ME

r=aa: auT 997 faraaraTesET: - and with respect to everything their knowledge will not be

true knowledge as things exist.

AT gaaTH SaLqH Ja@T, A1 I FQH 3981, T3 AW Fad, T 99 Al Aaid s - that
means thinking ME who is the Supreme Lord as equal to others, whatever they desire to do with

respect to ME, wanting to achieve whatever they start karmas, all those become futile.

The last part of this sloka, T&fd #Ifg+T f9raT: - is the cause for all their desires becoming futile

and also is the cause of their starting karmas which do not yield any fruit.
Here TTe7€ ¥ means associated with demons which is told as TTT

LI means associated with evils and told as TTSTHT T5Hd means svabhaava or nature

associated with FTer, T4 etc.

A A TEHFHTRUATG T AT LT STEET o HiTgel Tha ¥ AT — The word T
means 9. In the 17t chapter it is said — TSI ATCAHT FAT TATATIH TMET: | TAT

AT FSTed JTHAT ST 1| (17-4). Also in Mahabharata ‘|7 @7 T7&18 F¥ T9aT aTHATHTH |
TEATA Terater MTEE aTUee 7 g=73H || (AT, |1, 66-31). A4 is that nature which hides the

supremacy of Bhagavan etc.
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HETT: - HraaTsadr: MeRaarsadr:, HrEaHaoT: — HTEFEAT: — The words JTETT: and ATEHEHHTT:
have different meaning. HT=T9T: means the karmas will be without any benefit. HTE=FHTIT: means

it becomes useless from the very beginning.
===== additional notes ====

AT TF(d, <31 THid - 34T aretated 4549: Devas are those who are guided by Shastra and
s TaATE fafed 983 - Asuras are those who are guided by impulses. The I3 I & —there is

a war going in the mind of every person between these two — There is Conscience — sense of
right and wrong — it is like AT AEMad I5. ga<Tg — Jivatman - raashtra is body. Sanjaya is
‘viveka’ who advices good. Those who reject Paramatman are s{i5&aa: and what happens to

them is told here.

qreer: — fAewerf=ar — stfsr=m it is said. =f¥=T is needed. One should give up nishphala

chintaa. At the first instant, ‘Prathama Pravrutti’ one has to decide the right thing.

HIEFSET: - Y ALY F=0 A9 Foaaeaar AerasET: — Knowledge becomes futile when
it does not result in desired fruits for the actions done. The reason why it becomes futile is that it
is not true knowledge — it is not FJT=AT. Here Bhashyakarar makes a very powerful statement.
Everything belongs to Paramatman. What is the knowledge one should gain — that everything
belongs to Paramatman and nothing is ours. It is the analogy of non-relationship or non-

possession and analogy of self-sufficiency.

It is said in Ishavasya Upanishat — a @< ‘g%ﬁ'crr: T T4 W%IW — do not desire for anyone
else’s wealth is one meaning. If we take W‘%@?ﬂ{ separately, whose wealth is all this? We
say this belongs to me, that belongs to me etc while everything belongs to Bhagavan.
Everything moving and non-moving belongs to HIM and thinking that it belongs to us or
someone else is wrong knowledge — it is not TATI =T and anything done with such wrong

knowledge will not yield fruits.
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What should one do to overcome this and get proper knowledge — surrender unto Bhagavan. He

gives us the right mind and intellect — buddhi. That is how he puts us in the right path. It is said

TAT: TUSHTET Tefeq TYATAaq | T  TAqi=g~q JaedT garsiata a9 Il - Gods protect by through

right intellect. Similarly Bhagavan says z=T gl’%m*i T AT HH:L‘MIIr:d d.
When we acquire this knowledge and then put it to practice, there will be no grief.

Madeeyeshu — is very crucial to understand. Ramakrishna Paramahamsa gives an example of
how people reject Paramatman — two people fighting for land — it is mine, it is mine — they are
disregarding the existence of God he says. Everything belongs to HIM and how can one fight

saying it is his?

The bhashya T3 Aaa@s=aaT includes thinking Ead= as T+, ITHIT as T4, I as A,
T as 1A, TfRaw as ¥, 9 as 31w and so on.

When Jnaana is vipareeta, phala also will be vipareeta...

=T T g9 FRaaTTea ST, AT 99a<H] SavHH JadT, A TG FQH 300, Tge9T AT
Fad, Tq 99 "= 9afad gl — When they think | am like any other and equate ME with others,
whatever they do keeping me as the object will be futile as they have wrong knowledge. They

do not know that | am different and distinct from everything else.

Sloka 9.13
AETCHTEG AT 9Tl ST THIAuTrEaT: |
A~ HAE! FTeaT S[aTreaeaaq{ 11 13 ||

uTef Hey Partha, 3T Wfd art=raT: having resorted to daivee prakruti FgTeaT==] the greatminded

ones ”‘j\dli}\iH\ =97 | ATAT having known ME who is the cause of all beings and who is

immutable IT=TH"9: wsT=d meditate on ME not thinking of anything else.
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I { @FA: T |1 A0 STTH freaeqaaeqaraeaeeT: Sl THiae shar: AgTAT:, o qaTed
HAY — ATGAARIAL-ATAHFHETEY TCHHTRIOHAAT FTEATATONT HSAET ATl AT HTeAT FA-THAAT
AT TSI, ATA@TTAHIT AT (AT AFE SICHT ATE[HCOTHT o GO TASHTAT:,
AR ISTT: AT |

T @A OIS |1 IO STTH feaeqaaeqaradeeT: Sl THide shar: AgreAT™: — But those
who having accumulated punya by their virtuous deeds, having surrendering unto ME and got
destroyed the bondage of all sins and have resorted to daivee prakruti are the noble,

greatminded ones,

T AT FTT — AN EA-ATHRHETEY THRE 6T AT AT FLSACAT AT | SAT<aT
FAIHAET {7 9= - such noble ones meditate with singleminded devotion on ME, who is the
cause of all beings, who is 359 means one who has name and acts the nature of which is
beyond the grasp of speech and mind, one who has manifested taking the human form out of
Supreme Compassion for the purpose of protecting the noble ones, the #gTH#s know my such

divine nature and meditate on ME singlemindedly,

AT TG AT A7 AT STE[HCOTAT o STV SIAHHATT:, HGSHIAISAT: Wl
— because of having excessive love towards ME they cannot support their mind or Soul or
external sense organs if they do not worship ME with devotion, they meditate on ME having my

worship alone as the sole purpose.

When Krishna said srasi=f~a |7 HaT:, a question would arise — when this world is filled with such
ignorant ones who disregard you, what is the purpose served by your manifestation such? Is it

not futile? The answer is given here. By extolling the greatness of the noble ones who make HIS
divine incarnation purposeful and through that the greatness of Bhakti towards Bhagavan is also

praised.

The great minded ones bring atishaya to bhakti — excellence to bhakti itself by the way they put
it to practice. They have become mahatmas because they have surrendered unto Bhagavan

and with HIS divine grace have got rid of rajas and tamas.

Rigveda says — vayamindra tvaayava: sakhitvam aarabhaamahe
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T q F@Fd: TIEFY: — By words ¥2TAHT: and T in mula sloka, the excellence needed for
meditating on the Lord is indicated as shown in Bhashya o T ¥a&d: T0aag¥:. The words
TUIE: and 9YTH 3T reminds of what was told earlier as I ASted AT STHT: FHIAATSST
(7-16) and T ¥ =T (7-14),

HT RO ITTHT T eaedqaHeqaTaaeeT: Jai ThidH SAT=ar: HeIedT:, O qared A3 — g Tan=s-
AHFHEAET TEHRTE ORI ATLI AT eI sradiv A7 — All the attributes of Bhagavan
culminate in HIS 9¥a# <1+ in HIS 3raaT<s and that is indicated as T=9s (04T and upto

STadivt 9TH. 97 is about Krishna avatara.

The word 37=99H indicates that HIS divine incarnations are not due to karma but due to HIS
compassion and so there is no question of any contraction in T etc and that is indicated by

this word.

ST STA-AHAHT | TSTed; FITAATIA T HG ST (a1 AaE AT ST L0AT o T

FATHTAT:, WG TARTIISAT: TSTed — HGSIHHIATSAT: — this separates a Wk from 31Td, T and
such sTferTis.

Addressing Arjuna as 9T indicates that Arjuna who is the son of Indra is of <3t Y.

Sloka 9.14
A Hraawar 77 Javae geadr: |
THEITE | AT Rg<hr SITEd 1 14 ||

Tt Fda=a: Chanting my names all the time geadrl: having firm determination I+ = trying to
engage in my worship etc. THEI=q%l prostrating before ME with devotion |T #ad always
fA@=hT: wanting to attain eternal communion with ME s=aT 39TEd meditate upon ME with

excessive love.

s AfIET AehaA-aaa-aAenTe: AT o i ST, ATWATET: AT =
AATATI ST (AR TTAEIT:, FHTEEHIST: ATII-F-ATHF-SATHTEH A qad Fidaw: a7 7T
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AT - AERHY ARTISHY TGTHHY HAT-ArIA -0 HY o FEHFAT: TAHTAT:, TREATET -
AN TNAT-I35-Fed-IRAAT: st stfefraq gigwea-erbaies gaae qveaq wivraaw:, aad
AT FRcageT: R FTEHTIT ST A aaTa: SUTHd |

s} Afo@T aehida-aaa-aAent: AT gormEm i Srere Ty SersHTT: — Because of |
being inexplicably dear to them, not being able to sustain themselves even for a fraction of a
second without chanting my names, without a firm mind to engage in acts devoted to ME,

prostrating to ME etc.

AQUITAATATH T AHTAT S@T (@I yaaais: — remembering my names which show my

special attributes they get horripilations in every part of their body,
TUTEETUST: - their voice getting choked due to excessive joy,

AT VT-FS0T-ATIRF-SAFTHTAI Tad hida=a: - crying out my names such as Narayana, Krishna,

Vaasudeva and others all the time,

TIAT TF I - FHAY AAATHY TIHRHY HAA-T2AaT-FUTQHY 9 FeEHeqT: AT, - and
engaging in the same way — meaning endeavouring with firm determination in acts devoted to
my service such as worshipping and others which are helpful to worship such as constructing

temple, cultivating flower garden etc.
WRAWTEATHA- - their head bowed low due to the weight of devotion towards ME,

AN AT-935T-Fd-FAAT: STt — with the eight parts which are 79, i, s,
two feet, two palms and head,

sffraa TigweH-erHCies gXrae qveaq vferaas:, - falling flat in prostration on the ground like a

stick without thinking of dust, sludge or gravel
Taq a7 g Mot s - all the time wanting to attain eternal communion with ME

ATHT AETEIFIHTAA: SUTIA — means wanting subservience with firm mind as long as they

exist, they meditate on ME.
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What was told as ssTfea sI9=28+=H: in previous sloka was about IUTEAT or devotional meditation.

That upasana attains the state of excessive love and makes one to engage in prayers, acts of

devotion, prostrating and so on is told here. The three aspects told here Fd, T and THEHTT
are the functions of aT®, ¥9F and «¥1¥. The word ¥ — always — applies to all these three

equally. By these, the upasana becomes steadfast.

T AT — The meaning of W&AT is given thus.

e -Taa-T et AT SOTOET 37T SR ETor STATHTAT: T AT ar= i FeTAT FeaT —
The auspicious names of Bhagavan are by themselves very sweet and they remind of all HIS
divine unique attributes and that is explained in Bhashya as AI[Urfaera@T= = A=, Chanting
of HIS names is most dear to HIS devotees. The Bhashya T=THT+ also indicates that even

though the auspicious qualities are not thought of, mere chanting HIS divine names by its very

nature causes devotion. Srimad Bhagavata says — TATadT S[AH A0 GHT TZhia Arad

UTFHATATH (WTTad. 6-3-24). It is also well known as told Feed AT ereaaTs Aw-g:@T: qhaar
wafed. The power of chanting is enormous as said — ATHTSET ATadT 9Tf<h: TTIHZL0r g2 | JTad Fiq
EEI NI GE R I E T R

The name XA shows HIS supremacy — 9% while the names F, aTg<d show his special

incarnations and thus HIS |teT+.

In Vishnu Purana it is said:

T TMTa+a ATLIATAT 979 |

Four FreurT ZeTeneT ATeEd AHISE o ||

= TrTTE AeAT gATAT e i (.. 2-13-9)

[AHTTFATATST:, TITEIHVST: AT -FO-ATHIA-SATATEN A Fdq lqaed: — The word Faaq
indicates that even when one is alone, in TsTeq or in a crowd, a true devotee should chant HIS
divine names without any shame. It is said in Mahabharata — Ffurqar=esres: v Rgfaar=e:
(WT.3. 69-5) and so it is the cause of purushaartha. So the name F9T being common to 9, &g

and such states it is told in between the names T and aT&&a which show HIS pervasion -
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they are =mT=-T1Hs. Even for some incarnations such as aX1g the word F is used — in

mahanarayana upanishat — IZEATE a1 FEUA ATATEAT.

TAT TF T - HRHY TAATGRY TTHTLRY TAA-Aaddd-FOT R 9 EEHT: TAHET:, - This
tells the unique endeavour TETLTII Ta9 needed for ATRANT. The meaning of gg&®eT: is that
they have firm determination — even if they are facing great calamity or gain lot of wealth etc.

they do not resort to anyone else but are single mindedly devoted to Bhagavan.

ARFATTAA (H - A (R ed T AT -T2 5 a-F g a- A0 ST A= frad THHaH-TH T ah grae 2veaq
Sforaawd:, - The word AhATXTEATHa shows that the TUITH done is motivated by love. Head and
body bows out of devotion. This is not because of any injunction but due to excessive love.
While prostrating with such devotion or love, one should fall unmindful of what is on ground just

as a staff falls flat.

qad AT Hghr: Fe=nT FISeT AT FeedAaaiad: 3T — Meaning of e is not
that they are already established in eternal union but they desire to be in eternal communion
with Lord. The pratyaya T is in 39 @19 — so bhashya is =T FTgerHTT:. Attaining the state of
servitude to Bhagavan for ever ITaeTea«Ta — that is the specialty of that ff= =T — and they

have their mind firmly established in it is explained in bhashya.

Sloka 9.15
AT AT ST AT |
THhed g ageT faargad 11 15 ||

#=asfT Some other upaasakas sTHa== = I+ worshipping ME with the sacrifice of the form of
knowledge g Joraca fersadl q@ #T Uahcad SUTHd — meditate on ME who is present as many
separate entities in the form of this world having it as my mode as ONE who is qualified by the

world.
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T Y AGTHT: QAT<h: FIAATIRIN: ATATEAT T F ISTedT A SUTAQ | FIH? TGHT TIFAT —
ST, eI - ey srafeud a7 Ta@Ed SUTEd | Tagh Wafd - $raT a9ad
TEY-RAvrARiagew- g g aadse: Rfty-Rrs-amer-smEreegerd '
i de @ ©F Ua g gsremae-RRaenein: satisa st aqaeamrs ang sama i)

I AT AETCHT: Q@Teh: hIqATIRIN: HATEAT I3 9 I+l ATH Y18 — Other noble ones
meditate upon ME through chanting of my divine names as told earlier and also by means of

sacrifice of the form of knowledge.
FIH? — How do they meditate?

geT "{W?f — STETRTLT — | who is seen in the form of this world which is characterized by

diversity in several ways
e e - farawsT< sraf®urd - and existing as having the whole world as my mode
ATH THeA SUTHd — they meditate upon ME as ONE qualified by the world.

wagsh watd — The gist of this teaching is this.

A AT T AAEI-ARgiaged-RrReegeadi<: 99 - Bhagavan Vaasudeva only having

the sentient and non-sentient existing a very sutble state without the division of name and form,

as HIS body
qgE®eq: — Being of True Willing,

Rfey-Pras-Ter-smRrREegadR: | 3 @@e - having Willed that | will become one

having sentient and non-sentients differentiated into variety of name and form as my body,

q UF UF safaagqeaerared-RAfeenr=adx: #afasa — HE who is ONE only exists having this

wonderful world consisting of Deva, Tiryak, Manushya and Sthavara as HIS body,
i ATEITTT AT SUTEA 3 - contemplating thus they do my upasana is the meaning.

In the 13t sloka it was told AsT=a==aH=H: (9-13) — that one should meditate single mindedly

without thinking of anything else. Then it was told #ad Fidaa: (9-14) that upasana has to be
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done with chanting etc. Now the nature of the special form of Bhagavan who is meditated upon
is told. In the five slokas starting with 15" and till 19% (ending with ¥agT8Y), the form of that

Supreme Object which is to be known is taught.

T AT AFTHTA: TATh: AT AT T34 9 Fsi=dl A1 39T8d — The word = in sloka as
AT 7 indicates that the earlier told i+ etc are also to be included. =TT is to be taken with
a7 and so bhashya is =59, The word &= talks of qUITATHS. T39 Tsi~d: means J=+ ST0rI=d;

- they please Bhagavan with Yajnas.

FAH? TGHT TAFAT — SWETHIL, - The words Fg4T and T2 indicate everything including
THTE®T and ZITP=T and so bhashya is SETETHTLT.

fesadrE - o< — Having the entire world as HIS mode and HE is the T&TTY.

Here bhashya is very significant — The anvaya is not Tshcae JoaFaq o 39T8d wWhere it would
mean U#cq is different and 99 is different. That is not possible as that which is existed as
ONE cannot exist again as many. Then it would lead to defects of the nature of #fasrees,
AT etc to Brahman. And meditating on something existing as MANY as ONE also would
mean it is 9Tf=a. Other darshanas say the three types of upasanas as following, first is
Parabrahman is ONE, second way is Bhagavan exists differently as Vishnu, Aditya, Chandra
etc. Third way is Bhagavan is vishvarupa and sarvatomukha. All these and 9=T9= and such

views are all refuted here.

Faferd HTH Uahead 39Tad — So HE is one because HE has everything as HIS mode being HIS
body. Anvaya is FgET T — SERTHT, faradid — ey, Saead AT Uahod 99 |

TAg<h AT - AT aed UF — These two words indicate the mantra also. The word Bhagavan
shows all qualities useful for creation and other acts. aTH<a shows HIEITHE and T ATHA.
FIATHT FHET o FEAATT 9 Aq: | Td: T AeAd @gig: Tasad | (). The first part of arga
namely g shows HE lives everywhere and everything lives in HIM. The second part 3@
indicates T FETaTH - that IS is #I=T etc. So all these are to be remembered here. In

5T §Ug Bhashyakarar quotes a sloka Tahcd | ATATeE AT T FdT | SAT=wed JE[oT &9

FEAGaqHR d |
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AHET- AR g eA- R EEeqeiiT: 9 9q®ed: Aag-faaw-ameT-ed e =geqei < T
=Y Thee 7 UF U IafadgeeTa e - A R datasd oY sEweT 7 Sumed
— The sIg<@ of Bhagavan can be perceived directly by I<r&rsHTIT. And the fact that the same
Brahman which was ONE became MANY can be known only from Shastras. That kind of

THATTHT is the gist here which is explained as & T# T A== =ai<..

Sloka 9.16
7T 12 raerdit: srew ua st 3 sme-
Thus | am only present having the entire world as my body.

The aspects of THhaa and I can also be told as related to 9%, =4g and such forms. But
according to context here and considering the slokas coming further, understanding this as
related to Paramatman who is existing having the entire world as HIS body is only proper. So

that is the sraq<foreT for the next four slokas.
Y FILE TN TAUTGHGHTTER |
HAISEHRHATSIHGH G A |1 16 ||

&g #q: | am the kratu such as Jyotishtoma and others 38 I=T: | am the five maha yajnas 318 41
| am the havis offered to the Pitrus 31 sirei | am the Havis such as vreehi (grains such as rice
etc) yava (barley) and others #=: 379 | am the mantra 3@ 33 | am the ghee & &1 |
am the Agni or fire 3& g9 | am the homa also.

T HY: - TG SRR F: | ST T I - FETA: | 7] T Frqeror-gfar wrer | shvoet - gfar: =
AZH T | AEH T o ;| GH U T AT | TIIATHH T2 | AT 7 i g T 5q9: | SIgH
SR TiRHT T | S A T |

AT FY: - A SANASATIRT: FQ: | IFH TF I: - 9gHH: — | am the form of Yaga such as sifag

and others. | am only the Five mahayajnas.
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a1g¥ U Taqeror-qfeer @y | sirwei - f4: 7 s/gH T@ — | am only the Havis or offering given to

satisfy the group of Pitrus. | am the sirwer or Havis also.

AEH T T H: | GH U T ASAH | TSI T | AT 7 i gH U 549: — | am only the
Mantra. | am only the Ghee offered in sacrifices. This mentioning of ghee is just indicative. | am

only Soma and other offerings similar to Ghee.

G AgAIATISHT AR: | sl gH TF — | am only the Fire called sga+1ar and others. Homa or

sacrifice is also | am only.

AE : - T8 SANISTHT S F: | STEH UF F=: - HGTF=T: — The words % and = have different

meanings and that is indicated in Bhashya as WQII?IBIHIQ*H\ and #g1Is:. Maha Yajna means
the Five Maha Yajnas which as Brahma Yajna, Deva Yajna, Pitru Yajna, Bhuta Yajna and

Manushya Yajna.

12¥ Ua TOqeor-qfear =29 | sfwef - fa: = 3789 Ud — The word e is used with #q and other

terms related to Yajna and it is used along with 4T it means the gﬁ?r taken from the special
grains of plants. So the common meanings of TI&T and 3T that are 31 and 99 are not

applicable here.

AEH UT F WA | TEH UF = AT | TIATHH 389 | HTIae o gfa: 37gH Ua 339 — Bhashya
TReATATEEH for ST shows it is not a faere f&fer which eliminates the rest but it is indicative of

all Havis.

AEH SATgA [ATIahT 3T | I 3gq Ua — And 3T also does not mean mere fire which is one of

the five elements (T9ds). So according to context it is FHTRI such as A=, I and

arferort.

Sloka 9.17

foaTgwer STaT ATaT gTar e |
AT TR /= I5T 7 117 ||
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=g ST f9dT 312 | am the father of this world HTAT | am the mother, &ITAT one who supports and
nurtures (dhaaraka/poshaka) f4@T#a: | am the pitamaha 3= fa=¥ the purifying knowledge
which arises from Vedas sg#TZ: the Omkara &% 9T I5[%d 9 gH4 | am only the Vedas

consisting of Rig, Saama and Yajus.

T TSI TCHFE] ST, T q FAJa AIgead, gTgea+d [AdqrAgead ¥ addT: 3gH T | 31
HTJLTSRT AIATAGATATRTE STFITASTE Aq9aAY add | I (=g ag 3= gfas - 919+, Tg gH 0T |

ATHH, AISISA: TUE: A T | FHFATHISHS A IgH T |
T TATACSISTHICHEHET ST, TF qF [Aqeae ATqead, g [MarAgad 9 qaa: 389 ua — For
this group of beings consisting of the immovables and movables | am only present at in those

places in the form of father, mother, in the form of the supporter or one who nurtures and in the

form of grandfather.

T TR ATATATATARTE S RITASTF a9y add — Here the word #Tq indicates a sentient

being other than father and mother but who helps thm.

7q =g AT a=i ufas - 9raw, 95 s§H @ — Whatever is purifying knowledge to be acquired from

the Vedas, | am only is that.

ATHE, AT SA: TUE: AEH T | FFTHISKHS a4 gH T — | am only the Pranava which

teaches Vedas and which is like the seed for the Vedas. | am only the Veda existing in the form

of Rik, Sama and Yajus.

Y FATALSTGATCHFET SRT:, T T {ogea AT, gTeae [AdarHacad o aq91: A U9 — Here
father, mother etc told do not mean that Bhagavan is present in his real nature as father, mother
etc but HE is existing in the form of == ¥ or inner-controller in all of them who are present as
father, mother etc. And, even in case of ¥ITa<s or immovables, their causes are all body to
Paramatman and so even in their cases T4, ATq etc hold good. The meaning of @ T in
Bhashya is that T4 exists all the time though T&T4g is not applicable to just one entity.
There exists always a father or mother in a chain. All of them are | only is the bhaava. Meaning,

| am only the antaryami for all.
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T TERT ATATTATATA T ST RIAASTh AqaLd add — Here the word €TaT does not mean
T F&] as in this context it is not told along with #%, ==& etc. The meaning of the &7 is in the
sense of &IT¥9T, TT9T. Because it is told along with fodT and #T4T, it means other people who

support, nurture etc.

7q =g a5 99 afas — 9TeH, 98 FH UF | 854, dEaSqd: TOrE: FgH U | R THASLCHH! 984
2 T — The words 3= Tfa= are used in fareraor-fEerea«ma. s=re3 or knowing is common and
qﬁ?ﬂ{ is the fa9rsr. So pavitram is used along with vedya and not with Sﬁw because itis in
neuter gender. That ofa= (whatever is purifying) which is to be known from the vedas is the

meaning.

Sloka 9.18
wfavat so: ameft Mare: aeo geq
TNE: T T e Sfeesaaw 1018 ||

fa: | am the place to be attained waT supporter 99 controller T2t one who sees everything
directly fA=T: place of residence 21%v the means Tz well wisher 9 T #479 place where
creation and dissolution happens ﬁ%ﬂ?ﬂ{ that which is created and withdrawn unto and =

IS | am only the immutable cause.

TR A i - a T e, st | WAt g, W - i, |qreft - qreng wu, [ -
ATHEATH ALATIR, AH - T TTIHAAT AT Ramoraar 7 aarsaoiia: 39+ a0, 9 7 375 @
| e - R, sreraveaeT - 99 FEEq I AN STRyaadr: I €, 98 9789 0 | g
FReftara i e, S Stegr = g T T | e 1S - O 97w R a9 FI0 9 8]
Tq |

T g i - O a7 ST 57 — The place which is attained is gati. Whatever is the
place to be attained from where ever. This can be &&t, gf¥rEt etc.
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AT g, T4 - AT, |reft - |reng w=r, fAem: - araeT a991fs, - One who supports is Wat.
Prabhu means one who commands or rules. aTefT is one who sees everything directly and

immediately. faTE: means place of residence such as house etc. | am only all these.

IRUTH - TTET ITIHAAT ATAEET Raruradr = ar==ofia: Ia: SO, § 7 38 TF - An intelligent
being who is to be resorted to for attaining the desirables and getting rid of the undesirables is

IO, | am only such a person.

qeq - RAf, mwaveaern - 79 FeafRg 79 ot ScReeaar: a9 €, 98 89 U9 - 984
means a well wisher. For which ever object whatever is the place of origin and destruction, | am

only that.

Rere Fefiaa it R, Scarem Swae™ 7 s'q 1@ sl | =g i - a3 a9 SFARd I F
qg gH TF — [Ae¥H means that which is deposited f#ftara gfa fem=H. Means that which is
created and withdrawn unto, | am only that. Everywhere whatever is the cause which is

immutable, | am only that.

T S T - T T STeFeq=H 3eq%: — T word has several meanings such as THAH, a9,
T and so on and here according to context whatever is the place of attainment through any

means, | am only that is what Krishna is telling.

AT GTLATT, T - ATrerar, Aeft - |reA7g 727, Fame: - amed a99is, - The word 9T does not
mean husband here (like ¥a7-9T47) as it is used here in the sense of being common all beings.

So as per the &1q feraft the well known meaning of gTfdT is to be taken as the meaning here.

IO - TEE T AT AMEeT [Hamoraar 9 FRrF0T: Jq9: 970, § 7 9gH Ud — The word T
was given the meaning of ‘place to be attained’ and 7= as the place of residence. So TTTH

is in the sense of protector as per 20 q%‘tfa\ﬁﬁ

Had - Balt, Toaser=er ™ - 757 FEi= T A AT =T I #14, 99 2q U | [am

et =T e, Somem STHe 7 oy vd sl | 77" it - T I FAL(Gd Iq 0 a5 AEH

T - ﬁa‘rrr:[ means whatever is created and whatever gets merged — 3caT=r, ITHEM.
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Sloka 9.19
TITHIEHE a9 Mg ST o |
A T A AT 11 19|

g I | only generate heat in the form of Fire and Sun. 3§ @ f[vgT# | hold back the rains.
IS and again pour it out. 7 3THd o o= sigqa Whatever causes one to live and die, | am
only that. 3I5[¥ Hey Arjuna, e A @ = | am only all that is present now and what is not

present now.

FTIRATIAEY gH TF T, FSHATRT gH T a9 M1 | TT a9 o Agq T ST |
=TT I T AT SHafq A 39 =7 {0, 95 IWTH g U | B 3 9gAr S ? A5 9 q T A 0
| 95 95 T, g AZ AW ARG o, Fataerarerd-FeReeg-oriw@ar aaosr: 39 1 sEtaq
T | UF ST TaEa R EITa R FesNea AT TR g UF daied i
THENA ATHIETET: T qTH SUTH |

FTIRATIREYT g UF quTiH, FATRY sTgq Ta ¥ A1 - | only generate heat through the

forms of Agni and Aditya and others. During the seasons such as summer, | only stop the rains.

TAT AN 7 AEH TT ST — In the same way | only am responsible for the rains during the

rainy season.

A T TT H: T A9 St et A9 9 fBad, 95 WA $gH T - By which the people of the world
live and by which they die, | am only both of them.

o st g STh? WY F9q 7 g9 TF — What more to say? | am only all that exists now and all

that does not exist now.

g 95 Fqd, 6T Ig AA A ARG =, qataedrareda-FeReeg-orwaar aaosr: 35y 1 sEeaq
Tg¥: — Sat is all the is present now and asat is all that existed and is passed now as well as all

that has not yet come into being. That means having all the sentient and non-sentient objects
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existing in all states as my body, | am only existing having them in their respectitve states as my
mode.

TF TEHT TIFAT ARSI R FeasRr=aadT ToTR: AgH T A edd 3 Thas™ T
FERET™T: F |TH 39TEd — Thus having the entire world existing severally and separately
differentiated into name and form as my body, | am only existing as their mode. Thus they

contemplate upon ME with this knowledge that | am ONLY existing, and do my Upasana.

Bhagavan says in the 10t chapter that HE will tell about the primary ones among HIS ﬁﬁ{%
(B=q T FATASATH AT S SAT: WTeT=aa: - 10-19). Similarly Bhagavan told here that the
existence or 9T of every object is under HIS control. Now HE says that the functioning of all

those objects is also under HIS control as HE is the inner-self of all.

FIITIRATREY FgH UF T, - Since Paramatman is not the cause in HIS essential nature,
Bhashya is s¥=aTacaTta®qr. The word 3% includes all things that can cause heat. This can be

seen clearly in an instance in ﬁv‘rﬁ'qﬁ'ﬂl'c[ where the Devas win over Asuras and they are

celebrating their victory telling srFaTTaTd fa5T7:. They forget that without the grace of Bhagavan
they are helpless. So Bhagavan wants to teach them this lesson. He appears as a huge &1 —

something which is not seen sofar. So Indra sends Agni, Vayu efc ....

WreaTaT orgq va ad ARG | T97 auT 7 5gH Ua SESTH — Mula sloka says 3¢ a¥ et
BTFET&L How can the same person do two things opposed to each other is explained in
Bhashya as IreATET, El'El'T'g — there is difference in time and so there is no contradiction. This

means he makes these things happen in the form of === etc.

AT 7 UF GoL: T I Satd Arhl 99 =7 {8, T SWIH oIgH UF - This is also very significant
bhashya. If the word 3Hd is taken to mean AT then I should mean poison. But that is not
proper according to context here. Since <J indicates the cause of death, 379 indicates what is
opposed to that which is what prevents mrutyu and not something that gives a long life etc. So

whatever is the cause of living in this world is the meaning of 3{q.

TR o7 SgAT ST ? |8 A q F gH U | 95 IE 9dd, g I ATTH NI o, - Again the words

gq and 79 are used. Both are in the sense of attribution. ¥ means what is existing now. And
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Hq cannot be just something which does not exist but things which do not exist now but
existed in the past or going to exist in future. Also 3T is used with TZH in ATHTATIEFRITT — 318
qq AgH 9 . In some other context these words may mean sentient and non-sentients. But in
this context, the prime teaching is everything is ¥iraaTcH® and so including all things (current,
part and future) would be more proper. This anyway includes sentients and non-sentients as

they only exist at all three times.

AT AT~ R g - A aaT TAIHT: FgH UF Aafead 3cqe: | Ud agdT TFed

TR T FAS a2 [ LadT THIT: AEH UF AT i Thaa e Aqaadm™r: o 71
T — The word TH@sTTHA is about qualified unity — faferSsea=. It is not what existed during

79T when there was no name-form differentiation. It is according to what was told as Taca=

T ag4T. Bhashya here is Ta Sg8T Ja@d A aadaedd FoeasiT=g [qdT qoiFie: Tgq

T AT S THE@A A ATHELTET: 7 {TH 3UTH etc.

Sloka 9.20, 9.21

TE HRTHAT AT FRESTHARHRIT g0 SFaT qUTH U s eTRAqH ST S 999 e
Thus having told about the nature of those who are greatminded, knowledgeable and have only
one joy which is the experience of the nature of Bhagavan, in order to show the greatness of
such noble ones, the path followed by those who are ignorant and desiring worldly pleasures is

being told.

The three attributes about the noble ones namely FETdTs, AT and FAETHAHARTS brings to

memory the sloka -

HETCHTAE] AT 9T 3T THIAATEAT: | AT AT Jarrameaa+ (9-13)

The characteristics of the ignorant ones is similar to what was told in ST eq AT T@T: AT
TAATETH | 9¥ ATaASArd: 77 [aA7ea<H (9-11). And the fruits attained by such ignorant ones is

SO meager is explained here.
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I AT FrwT: gEaTaT: gRfeeaT w@nifd S
 QUIHTHT FLrae T srafeq fearfeafar darem 11 20 ||
T T VAT S (AT &for QU aedais faert=a |

TS T AT TARTE HIHBTHT TH 1121 ||

Ffa=m: Those well versed in the three Vedas AT oI31: 3%2aT having worshipped ME through
sacrifices HIFYT: TAITIT: getting rid of sins due to drinking the soma rasa Favi{d Y= pray for

attainment of svarga lokas @ U s ¥ ATETr They having attained the surendra loka which

is a virtuous world - of the form of punya f&far f&=aTq 33 AR sr=rf=T experience the divine

enjoyments of Gods in that svarga loka or heavens.

T T faerTe T qFcar They having enjoyed the pleasures in the vast heavens TuaefTor when
the fruits of their good deeds end A= faerfea enter into the world of humans. T& FTerHy
TIIHT: In this way those who practice mere karmas prescribed in the Vedas TH=THT: desiring

svarga and other enjoyments TdWTd @A+ get to travel to and fro from these worlds.

Fag: araeaT: e e AR, Feaw At R, 7 3 == e | =i R
HETCHT: ATHIFI AfAAAGa ATH TF AT ATAATTAG R b-HT A AT W FIAIRT 7 AaHI AT
HTH T I | Afq=m: g asafura-FaaeariaanmriE-araT fae:, gaumT: - @rifeatafaa-
T TAT:, q: FAATRIR QA ATAT AT R: TR TEIA: T ATH 35T AT FATEAd ATH ST R
T | F QU - ETE TS gt IT O q [QeaT] SawiTT sea e |

I T Frermet Tierreh yaaT aaNd qad 198 efior e wederis faarf=r | o samafRgmmiaeR:
FIIETTSHTAT: Faed FATIH ATTTHAT: ARG AW - FATRIEATIE I AT [ I Fadea
Ty |

Fas: g e Bem: Bifteny, Faw AfEeRen A=, 7 g a3 @S - The vidyas which
are existing in three forms as %%, 95¥ and &9 is called fa=r]. Those who are steadfast in

those three vidyas are Jfa=ts. They are not steadfast in 3@~ which are the Upanishads, also
called as 3=T=.
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Feaaer R AgreAT: gy Sfeeragas 7T UF STt SATaATH g h-al RashiaaTiars:
STAAAT 9 AIHATAT HATH T 39TEd — The greatminded ones are established in the teachings of
the Upanishads, having known as taught earlier ME only who is the ONE to be known from all
Vedas, and due to their utmost love towards ME, they meditate on ME with chanting and others,
also with the sacrifice of the form of Knowledge, having ME only as the ultimate object to be

attained.

I g AevurEr-FaasTieanTire-awT fdsw:, - They take the prasadam of Yajnas such as
Soma after offering to Gods such as Indra and others without the knowledge of the inner-

controller Paramatman and these are the sacrifices told in the Vedas,

Y@UTIT: - STHRUTA A T-9TaT gaT:, With that they get rid of their sins — means those sins

which were blocking them from attaining the fruits such as svargaloka etc.

q: FAARIRSAATAT ATE R T TEA: TZY ATH I5AT TAT HATEAT HTH AT Tt I —
Having perfomed the sacrifices which were performed with the view of mere Indra and other
Gods as the objects of worship without knowing the reality that | am only being worshipped by

all those sacrifices, they pray to attain the svarga loka.

q qU - @A GLsereh I q a7 e 3@ seaf=a — They enjoy the various divine
pleasures having attained the Surendra Loka which is T9I means g:@Ta ¥+ without any grief.

¥ o e et EFaT aagHa I oF &0 gAY wd«s faaf=a — Having enjoyed the
pleasures of the svarga loka which is vast, when the fruits of good deeds done which was the

cause of they attaining these benefits gets exhausted, they enter the world of humans again.

TE TG (AGRT: FIAETRHTAT: Faer TFEHA TTITAT: AR T - SFTRATEEN
AT I T FAadwa s — Thus, being without the knowledge established in the Upanishads
and being desirous of only pleasures such as Svarga etc, practicing only the Yajnas etc told in
the three Vedas with mere devatas in mind, they get the sate of travelling to and fro to this world
means having enjoyed the svarga and other lokas which are meager and impermanent, they

come back here again and again.
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S AT fEr G BifEer, e e @@, T 729 8% - The Vedas are
known as three — F&TE@&AT and also it is said as THT&HA — so bhashya is FFISFaHEAT: [T&T
FaT:. Since they have karmas alone in mind and not all things told in Vedas, =< fifa=rfaer: is
told.

TS g AGTHTT: TATHIHT ATFagal AT UF ATAT ATaHTTH G - aeh TS
AT F HIHATAT HTH UF 3919 — Why are these nobles ones established in the Upanishads
which are a part of the Vedas? Because they know very clearly that all Vedas are preaching
about Bhagavan only through the respective deities. So they have the right knowledge
(@=maf®a) as it is and they desire fruits acoording to that and hence follow the required means.
They know decidedly that all karmas are forms of worship of the Paramapurusha only. This
vidya established in Upanishads is praised as THT qseattershl &=m aqeff aa=rieht (9r.47. 319-
46). It is known as FqT =T which is FTIRTRERT helps one to attain Moksha.

o= @ agfaaTa-Fac g eI RIrE-HAE fOawd:, - Here a@9fdaT@r means FHWRHTA-ITAIT as
per explanations of this sloka. When the Somayaga and others are performed by noble ones as
accessories to Upasana (normally one need not do and does not do but in case one has to
perform, they may perform it as an accessory to Upasana being done) and they do partake the
Soma rasa which is the prasadam of the Yaga. In order to differentiate them from the FTH=THTS,
bhashya is Faa==T=AFTTAE. And it cannot be JT=TAT as in that case it would become 37&rH. It
has to be FTTTA only.

TAITIT: - TR ST E-aT9Tq IaT:, - 977 becoming T@ means getting destroyed only. Then
only the person becomes pure. So Ta4qTaT: means having got rid of sins. And not all sins
accumulated from beginningless time. Only the sins responsible for blocking one from attaining
such heavens etc. because the benefit is also told as FarTTd === It is said about
Ashvamedha yAga — 94 ITHTH qid aid aZ[EcdTH etc — here also §d ITHTH means after
doing the yaga whatever fruits are attained, the sins which were obstructing those fruits only get
destroyed so that the person gets those fruits. By mere Yajnas mukti does not happen. In
Bruhadaranyaka a question is asked — what lokas will a eraT*a@&ft (one who has performed 100

Ashvamedhas) attain? He also attains some worlds within this Yfd®v=s and as told
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S AT ;. THTaTdIs9 they keep coming to this world again and again. Upanishats say
this in many ways — 7 2 s7ga: ITIa & a9 - Yajnas are told as 3rg[as means the fruits attained
by Yajnas are impermanent. By such karmas, a permanent fruit of the form of Moksha cannot

be obtained. TaT g 3TE@T FATEIT: - the boats of the form of Yajnas are not strong and so they

cannot help one to cross over the ocean of Samsara.

q: FAART R aAATAT ATH R : T TEQA: TZT HIH S52AT TAT AT ATH A1 — Their
ar@’gméw or what is missing in their performance of Yaga is that lack of proper knowledge that
even the Yagas performed to please Gods such as Indra and others are in reality the worship of

Paramapurusha only who is the inner-controller of all.

TTLAT AT ST — This bhashya 3t=aT Yt2i==1 shows how the Yaga is performed — having
completed the yaga, the Yajamana has to pray to the deity as ‘& 2f2’. That order is indicated
here. What should one ask from Bhagavan? Is it some material benefit or enjoyments in
heavens etc? which are all impermanent. Mahatmas ask for nothing other than Bhagavan

HIMSELF. While the ignorant ones ask for svargati.

T U - T ETEITE GLrxel s T T T [GeAT Sa9 N e tea — In the sloka after mentioning
ﬂiﬁ?«ﬁ?ﬁ{, fafar is also told. This indicates there are many places inside that loka where varieties
of pleasures are experienced. That is indicated in Bhashya as T @ f&&T= 9. The word
&= shows they are different than what is available here. The deities provide such enjoyments

which they experience to those who worship them also.

T AT T AT daqAd gqed o3 &0 Ay gede i fFerfea — The T9s which are
responsible for attaining the Favieiiss end and not all Tws. He will return to this world after
enjoying the fruits of specific good deeds with the residual karmas and has to exhaust all of

them to attain Liberation. That is told TaT9a=qqT.

TE T G TAERT: FHTFIEAISHTHT: A TATIHH ATITAT: TANT a9+ - The reason why
they resort to Te™T and become FTHHTHS is told as A=A G AERT:. What is T and 5T
is told as ‘“HFYAT ATHTHTHIA F T ATHH AATAH A7 TG .
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The mula sloka says ARG FTHFTAT T9=d. Generally FTHFTHS means wanting to attain their
desires. Here one question may arise, even Moksha is a #H as that is also desired. So does

this apply to such a person also? In order to show that the desire for Moksha is needed, it is

fafga, the Bhashya very clearly says FTEI®a TifeTHT: - desiring svarga and others.

AITEATEATG I AT T: 4: e zcaf: — The defect in attaining Svarga and such lokas is
not limited to THATHA alone - returning etc. Even during the time of enjoyment, it is very
meager and causes grief only. Upanishat says 9T 93[3% | <a1=1¥ (3. 1-4-41). They are treated
like pashus. When one goes to Indra loka, after some time they will want to become Indra and
then Brahma and so on. When they are in Indra loka, they think of the enjoyments of Brahma
and others and feel sad that they did not get that. There is no limit to desire and so it causes

grief only is the bhava.

And the fact that it is 3Tf#9% causes more grief. They always have the fear of it getting over and
falling back into this world. Just like fear of death here there is this constant fear of end of
enjoyments there. The word AT shows it is like a flood and innumerable and the grief that is

causes cannot be even expressed.

Sloka 9.22

ARTAT: g Afeafasd afga+ Far a9 smafdiiram= e 7 rEdy 3fa aut e
T8t -

But the greatminded ones having involved in my contemplation which is incomparably dear to
them, and having attained ME who is of the nature of unsurpassed bliss will not return to this

world and such is their greatness is shown now.

The means adopted by those who desire only Bhagavan and nothing else is by itself of the

nature of utmost joy. The adjective ¥9=aT: in mula indicates that the f==a+ is of =faaagEsy.

The fruits they attain is also eternal and without any blemish and of the nature of unparalleled
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bliss. This is their specialty. Such noble ones are praised here. This is as told in HZTcHTE] AT
qTe &= FRaHTEET: (9-13).

FATIRAAT A/ ¥ FAT: T |

ANT AT TTe T 11022 ||

a9=aT: Not desiring any benefit other than thinking of ME AT f==aa=a: meditating on ME I ST:
those devotees who TI9Tad perform Upasana ouT eaTisF<h=T such ones who desire eternal

communion with ME TRT&HH attainment and protection of the same 318 @&t | will bear the

responsibility.

HAT: — FAATANSAT:, ATYwA (AT STHLTIOMAT I ATgraaawya e A7 Reaaer & Agreamr
SET: AT - FAHeATRUITead aaraad<h |47 TRd SUTHd, SvgAH SUTEd a9 RS ge T - 7
R FISARTOMAT, o1 AR TRE, TG R 8° 7 a8 |

HAT: — AAITASAT:, A (AT SACHHTOMATHI A AISHT: — SFAT: means
FF=ITAISHT: not desiring for any other benefit and not able to support their very existence

without contemplating on ME, having my contemplation as their sole benefit,

AT FRraaedr T AT SET: TIATEd - FaHedTURUITad g4 e fag<h A1 IRa ST, =gAH SqTEd
— meditating on ME only those noble ones 939td — means do upasane of ME who is
associated with all auspicious qualities and having every possible glory, without any blemish
ani ARt - i Pt sreemmonarg, o wenseret I, aqEag ey &% T agrn
— for those who desire eternal communion with ME, | will give them their desired attainment
which is of the form of attaining ME and also protection of the same which is of the form of not

going back to Samsara again.

AT — IS, - In the next sloka it is said IsTF=T=aqr w<hT:. So it may appear as though

here also 3==4T: would mean not worshipping any other deity. But considering the fact that =
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is already eliminated and it is told as T{ATET — S0 =T YATSIAT: is more appropriate as in
Bhashya. Here TaaaT{a=4T is not told and from that also 3+ SIS is more apt.

[enN o [enN L e . .
HIFwdA 1T ATHGTIOMTATAT] HIF I IITSTAT: HT T eqddl — Since mula sloka is s=ATIE=Ta=:

it eliminates everything other than f==a=.

T HETHTET SHT: — Though mula has just T ST, according to context bhashya is I FTeHTHT ST,
STHT: means those who are born. And when will the birth become worthy or purposeful — when
they have this kind of bhakti. For them only S¥H#aT®ea happens. Their birth becomes worthy. So

Bhagavan Krishna HIMSELF praises such devotees as Mahatmas.

TITH - AR TR ead Fatergadh AT I SUTH, - In 999T9d the upasarga T is

. . (o o >
meaningful and interpreted as TAFTATIEOTTI+ad.

SH ITTEd — The meaning of 79T is given thus. It eliminates T aTEAT where one object
is superimposed on another and meditated upon. Like HAT SIg[qqTEd. Meditating on the mind
thinking it is Brahman. The mahatmas told here meditate upon Bhagavan along with HIS divine

auspicious qualities and glory etc.

AUT T gTh =T - A MRt FISEATEH, 8 AHAe AT, A ey &+ 7 qgrid
— FETH 37gH the word #12H indicates Bhagavan’s T¥HT&< and &T¢fiea. His utmost generosity
and quality of mingling with very ordinary beings as though there is no difference. The meaning
of TRTEH is — STATHET TTTH: TN, TTHET TRIEAH &.. It is said that Bhagavan gives
AUTTHATs for those who desire moksha alone also by himself. But even then, HE does not
give another body etc which are of no use for them. So he gives them HIMSELF and that is the
Yoga for them and HE protects it for ever so that they never return back to samsara. This
YogaKshema no one else can give other than Bhagavan because others including
Chaturmukha Brahma cannot protect their own wealth etc as they are also part of srushti-
pralaya cycle. So Bhagavan says that for such Bhaktas HE HIMSELF gives them this Yoga

Kshema.
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Swamy Deshikan says H9% #a3 fgsqgle T Faws — three adjectives which differentiate
Bhagavan from everyone else — HE is omnipotent, all capable — #92 and if one has capability
but does not know our problems, no use. HE is g9 — all knowing, omniscient. Even after
knowing everything and having all capability, one may not do anything but Bhagavan is #gsiqz
— g% g9 - HE is the eternal well wisher & for all and so HE is eager to help. When
such Bhagavan says HE will take care of TT&H — TRTHH J21TH 2 — that shows the

greatness of such devotees.

The meaning of FgTH is &7 — | will give them.

Sloka 9.23

ASAILAAT WIHT IS HGATeaT: |

AT 9T i ISearategE@s ey 1 23 ||

T F=Feaara<hT: Those who are devoted to other deities sTgaTfraaT: Ist=a worship them with

shraddhe or faith Tsf% they also #1=a@ Hey Arjuna, sTfafergas without having the knowledge
taught in the Vedas a18= F=if~a worship ME only.

They worship the deities without knowing what is prescribed in the Vedas that Bhagavn is
F=aaTH etc and karmas should be done with that knowledge. But even if they do not have that

knowledge, in reality they are worshipping ME only.

¥ T TEIRRAATHTET: FAATA ST HGIAT ATeAaT: FTraTa I Iote; ASTY TATH AT AT Aoz Ladm
HETHEAT SRS AT 9 AFIReETq TEar AT UF I+, AT g A farg@s Ioma | Teareii
ATATAT FHE ATLATAT 7T IAT AT T =R TAT I WYL = fey ' (.3, 3-11-21)
T Rl 7 aogEs a9 | ATaaTERSTd € A ReeriRadr S RIaET SRR A
R Ao TR UF aTeTq ARrede fAenia | aggiar: — Agre-adquiaTarai= FAT,
T - TLATHT ACHAAT AU T 7T TR ToIfRea:, €98 T=aied, TrRTeaadrg
AT AT HATT 3 FAT €IS TB 1w 30 |
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¥ g TRIRIAATAH: FaATAAET: HGAT ATeaqT: TRIEI IS, - But those who are devotees of
Indra and other gods and are dedicated to mere karmas found in the Vedas but being endowed

with faith worship Indra and other Gods through sacrifices,

AT AT =TI FaeT A 0<aqdT HRTHHET Sra(e SIQTT o ATt aeqdl 91 Ua 7w -
they also as per what was told earlier worship ME only in reality. Because everything is having
ME as its self being MY body and because all words such as Indra and others are having their

connotation in ME,.

a1t g srfafergash asw — But they worship ME not according to what is ordained in the Vedas.
Here ﬁﬁr{a‘aﬁ means with the knowledge taught in Vedas that everything is my body and | am
the antaryami and all words in reality have their connotation in ME only and so on. And
srfaferg@®q means without such knowledge.

TRTCIAT SATATT FHY ARTATIAT A7 TAT IQTAATRIT FIIRIATA IF HIS Togheaq aa:' (a3, 3-11-
21) zTite fAgwfa; 7 qeq@s a9 — Vedanta vakyas such as 'SggiaRy I €9 == 9"
ordain how deities such as Indra and others get to be objects of worship in karmas. They
perform the karmas involving Indra and other deities not as per what is ordained in such

Vedanta Vakyas.

ATTAATHRISTG (g TAYRILEIRAAT ST AT SR ARTeae (AQeq ey [aed THIeyeT Ta
|TEITq e fagenfa — The entire group of Vedanta Vakyas while establishing the aspect of

Indra and other Gods, who are existing as the sharira (body) of Paramapurusha, being objects
of worship in Karmas actually establish that Paramapurusha who is the inner-self of all is the
one worshipped directly. When one performs those karmas with such knowledge that Bhagavan
is the Atman and all karmas are for worshipping HIM only, it becomes faférga=® and when
karmas are not done with such knowledge they becomes srfaferga® — SIS g@® without

UUENRIEEIGH

TIRIAT: — FAAGA-IALUIATATE A FAI, T - TIHTH A AHAAT AT A TT TogUTHIQ:
TR, HUE To (=, TrRTQQaAdT I JTTEFT TaTi=r Aoy 3 30T 69 T=afeq soad: — The

meaning of the Aranyaka Veda Vakya is explained here — SqgiaT: means karmas such as
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g, 3¢, TUiHTE and others. = means only because Paramatman is present as their inner
Self, T=a0THa: T=1feea: - by the respective deities such as Indra and others who are the body
of Paramatman ¥9% T=gf~T — get to become known that these are all the karmas having Indra
and other deities as objects of worship. Indra and other detities are worshipped and performers
of such yagas receive the benefits and these are all possible only because Paramatman is
present as the inner-self of all these deities who are HIS body — supported and controlled by

HIM and HE is the Lord and everything becomes Bhagavan’s worship only.

A doubt may arise here — Because paramatman is the inner-self of all deities, worshipping any
deity is actually worshipping Paramatman only and this Bhagavan knows very well. So even if
the worshipper is not aware of this, because Bhagavan knows this, why not HE bestow the

Yogakshema of the form of Moksha to all? This is clarified by the word . & T S=I<aaTd<..

T q SeRTaaadrahl: — Here s=I<aara=h: is about Indra and other gods.

FAATAABT: TFAT ATeqaT: TG Toie; 5T qAThT =139 — What is told in Bhashya as qath
T4 is according to ¥ HATHE WIaw (7-7), 74T qafde 49 (9-4) etc.

AT Hog I LqdT HaTcHEET Sr1iS eaT=T 9 AEI=edTd aeqal AT U Isied; A7 T Afaferg@s asred
— Performing sacrifices to worship Bhagavan with the knowledge that HE is only the inner-self of
all Gods and so all these sacrifices are in reality for worshipping Bhagavan only is ﬁﬁr‘ﬁiﬁ
While performing sacrifices with the knowledge that only those respective deities such as Indra
and others are worshipped is sfafaq@®. The Karmakanda vakyas mention the names of Indra
and others as objects of worship. But their real nature is that because Bhagavan is present is
the inner-self they become objects of worship and the main person worshipped is Bhagavan

only and this is the teaching of Vedantas. So there is no contradiction between the karmakanda

and Vedantas. Shrutis such as 3I=: Ya: &TEqT SHTAT FATCHT (.37, 3-10-2), TET AT
(. 9-4) and others which declare that everything is body to Paramatman. Since Bhagavan has
done antah-pravesha, every word in reality connotes Bhagavan only. Even directly they are the

names of Bhagavan. In the Brahmasutra aTerra=farg SitwiH: this is established. The word
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Indra means Paramatman through the root < 9%#*% — one who has paramaishvarya. Agni is

¥ 7=fa gfa =1ty and so on.

TERTRIAT SATATHT FH ATEATIT Fvad TAT JRa T Tl T T9E Togted ad:' (q.9T. 3-11-
21) TATEI fE=el; T acg@s a5 | ARAATFIS 5 THAIETLRIadT AT eI SeaTa [Ty
ATeaed TRy SCHSaeT THETET U dTeTq ARIed@ AT | Fqaian: — AgeE-
FYOTATETER FHTIOr, 27 - JRTe e SreaaaT safed Ay ua qegivdld: Trarfesd:, §7¢ =g,
SRR TR SARTEAT TAT FATO S SHT 898 Tog~q 3ca%: — The HIG or glory or benefit that

is obtained through Karmas having Devatas as objects of worship is the excellence of the form

of worshipping Bhagavan only.

Sloka 9.24

A AT TR THYETET ST TATe AT, SAET: F § UG, 34 7 TEeT, O
TREARTTRI: SgaaeawTaT: 7 wate, 9g g -

So those who are established in mere karmas found in the three Vedas, do not know that all
these karmas are for worshipping Paramapurusha only who has Indra and other gods as HIS
body and so HE only is the object of worship and so they get to experience limited enjoyments

and their nature becomes one of perishing. That is being told now.

g IR =T ST F TRa = |
T g AT aaATasaatta o 11024 ||

TATATHT FIHT o T dgHa 12 | am only the 9k and bestower of fruits for all Yajnas. @ g But
those who desire wealth AT d<a= T fS<TAfea do not know ME in the real sense. 3d: T =gaf~q

So they perish.
T: UF 9 - TF T HAYSTAT T AgH T 309 |

7Y 9 means in all those instances | am only the bestower of fruits.
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A AT TR TLHTETET AT TATH FHAIOT, AT T § U, QT SAfed, 94
TRATHA TR STaTeaET: o qafed, 99 18 -

‘él?sh?l‘l‘rlTﬂ[ — Means all Yajnas performed keeping in mind Indra and other deities as objects of

worship.
AIhT — By the word ¥T<F it is indicated that HE is the 3IXTeT — one who is worshipped.

=aafed — Means it is known that they fall down from something. What is it from where they fall is
explained as the fruits obtained. The fruits obtained from such those respective karmas are

impermanent. Those are indicated as aTf=d in the next sloka.

gffia weraT@E: - The fruits get exhausted because they are limited by space, time and by their
nature. So to the doubt that if Paramatman is only being worshipped, is it of no use worshipping
Indra and others? Will one not get any benefit? Answer is worshipping Indra and others is also
purposeful because whether one knows are not, Paramatman is the object of worship. Those
who perform thus will also get fruits otherwise one would lose faith in Vedas itself. But if one
performs the karmas with the proper knowledge they get aparimita phala and those who
perform karmas without the knowledge that Paramatman only is being worshipped and HE is
the one who gives the fruits, they get limited fruits based on the limited powers of those deities
themselves. And such fruits will be impermanent because the deities themselves are

impermanent.

T U F - T T BAVRIAT 7 AZH UF 3c744: — In the sloka TIAHAT TEATeAT (9-18), the meaning of
T4: is &TeraT one who commands or rules over. Here according to context it is T T wAaTdT.
This is established in the Brahma Sutra ®&d@ 399 (7. . 3-2-37). In Sribhashya bhashyakarar
says for this sutra — ‘@ T {2 79=7; Td9rh: TR ANTETHG MTIRT: SUTHAT o SLT(e:

UTRaTCHe RS Taea & aTaT &I Tqant 9 aTqHe’. And in the sutra “T& g ST&E:

SIATRATT bhashyakarar quotes this sloka of Gita. So it is well established in Vedatna that
Paramapurusha only gives fruits for all karmas. It is seen in the world also that one can please
the King directly or by making his assistants happy for some benefits and in either case the

benefits come from King only. Like that whether one worships Paramapurusha directly or
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through Agni and other deities, ultimately HE is the one worshipped and HE only bestows the

fruits.

Because the gods such as Indra and others also unite into Paramatman during ST&d9<d, if

paramatman being Antaryamin was not present, how can the fruits of karmas done now be

obtained by the performer at some other time? This is told as ITex fFEer fFe s=qa AT
e afe 7 @ | FHOIT FeqamT FTT Feareay wf FHaer 1.

The T TF in 94 = indicates that when rituals are performed thinking Indra and others
are the Gods, there also | am the bestower of fruits and when they are performed with proper

knowledge, there is no one else to give the fruits except ME.

Sloka 9.25

ALY AgY 3¢ AU I THIEHAT T FHTU TAHTAT: HHCTHTANIT Hiug AACTHANRIA: SAITETHTAT:
T WA, F9T AT AR AT R A I T - G TR TAE: 9 Wafed, S g —

This great wonder is most surprising! That is performing the same karma, due to the difference
in mere sankalpa, some become beneficiaries of very meager fruits and of the nature of falling

down from their attainment while some get to attain the Supreme, Parama Purusha, which is of
the form of unsurpassed ultimate bliss and they attain the state of non-return to this world for

ever.

The doubt here is how can the same karma be the means to enjoyments in this world and
libration also? Answer is it becomes possible due to the wonderful nature of the sankalpa which
differs for each. The difference in attainment is due to the difference in sankalpa. It is well
established in Yagas such as Jyotishtoma and others that difference in sankalpa begets
different results. SATTAETHET T TaRTHT I9d it is said. One who desires to attain svarga needs to
perform Jyotishtoma yaga. But if one wants to perform the same without expecting anything,
then the sankalpa has to be according to that and he will not get the fruits. The wonderful nature

of sankalpa is such that the same karma can be performed for different results.

FTfeq IFear ATieaqe AT fagaar: |
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AT ATfeq asar Arfeq AETESTE AR 11025 ||

ZaadT: Those who perform Yagas keeping in mind the object of worship as Indra and other
Gods =3 a7+ they attain those respective Gods. fag=ar: Those who perform Yagas keeping
in mind the pitrus m:[q-r%-r they attain those respective pitrus. %ﬁF&T: Those worshipping
bhutas AT a7+ attain those bhutas. w=rTts=: While those who worship ME with the very
same Yagas AT AT FTf+a attain ME only.

AANK: GHeTATAT | ITAQT: - LLAAVHATATIRIN: FHIN: TR TSATHG ZQ FRTR-ToEGHeqr: T, I
TRTReE AT | ¥ = fagaarei: g aemy 3 Rgaswase:, ¥ g a1 3=

Ferer: R aemRe 3 qEasEEwer:, T ST arfed | ¥ g I T I 39 g 9w a7
TRHATHTH T ATed ISg S 7 a9, F FmomT 90 T A1fe | [ariRedr 39 ey &: 98
TR T JaaT qui e o ag RAeer watva | wenfom: g A s gas aadsed

T TR AT AT HATIT-TUNTUTHR IS T, AFa AT TS 9T 7 O fRaet=r gee: |

AT Heqar=T — The word T here means a$%e4. Before any karma, sankalpa is done.
There the person doing the sankalpa declares the purpose for which the karma is being done.
The benefits or fruits would be according to what is desired and expressed thus. The karma

itself does not give the fruits. The deity who is worshipped, being pleased with the worship,

bestows the fruits to the performer as desired.

IFAAT: - IAAOATATIIN: FHIN: TR IS 1A TRNR-ISTTGHAT: q, F FTrRIIRaar ATed —
Those who do sankalpa that they are worshipping Indra and other deities with the karmas such

as Darsha, Purnamasa and others attain the respective deities.

¥ 7 RgasTis: Ry g sk g, @ fag a1 - Those who do sankalpa to

worship Pitrus with pitruyajna and others, they attain Pitru saayujya.

T 7 gerer: = qarf aemR = qEaseEEer:, & sar« aif=a — The word ¥ in another
context means ¥[d TATIISIHH — movables and immovables. But here it means the specific
class of beings such as &, T&¥, f4<m= and others. And those who decide that they want to

worship such bhutas attain the respective bhutas.
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¥ g T TR 37 A o o TRATET T aed aeme 3 9 A, F wenfSE any e
Irf~a — While those who do sankalpa that we are worshipping Bhagavan Vasudeva who is
Paramatman, who has Devas, Pitrus and Bhutas as HIS body and perform the very same
Yajnas, the become my worshippers even though they are performing devayajna etc. and attain

ME only.

IATIRAAT AT, ITH o g TRIAT ART A awt fAererwre : &g faerer waf=q — Those who
worship Devas with the sankalpa they are worshipping those respective Devas only, attain their
lokas and having attained them they enjoy limited pleasures along with them and when the

devas etc perish, along with them their worshippers who have attained them also perish.

T T AW FATMRIAGT TS TAGHT AT AR QA AATH AT HeATOT-TITIHGIS (8
FATERTiaeraT~ ST 7 g Aad=a sard: — While those who worship ME, they attain ME who is
without beginning or end, omniscient, of True Willing, who is a great ocean of innumerable
groups of unsurpassed auspicious qualities and having attained ME, they never return back to

Samsara.

FaeTex: HEheaaT= — The mula sloka says Z@adr:, fodqadr: etc and so the word 7 is about

sankalpa due to which the fruits can vary.

TAAAT: - IAATTHTATIRTS: FHIN: TRTEI ToHg A SegTR-TSTTaHedT: o, T Traleqard ATeq | T =
iR fage amae =i frgerstesrear:, & e =t | 3 = Tee:Remsraf qart T =
JAISIAEHEAT:, T AT ATed — In IF=qT: the worshipping is through TS and in S[a=4T: it is .
The word 9@ does not mean just a being (as in qd FATALSLHH). It is about those who are

worshipped in I9& and T59 Pujas. That is indicated as T&rzer: o=t in Bhashya.

T q o: UF T=: — The nature of kriya (the way karmas are performed - like for Devas it is Yaga,
for Pitrus it can be shraadha etc and for Bhutas it is vratas) worship in case of Deva, Pitru and

Bhutas differs. But in case of Paramatman, there is no such difference. The very same Yajnas

www.sadagopan.org Page 60 of 88



are performed with proper knowledge of Bhagavan’s antaryami svarupa. That is indicated as

NECREH

%9 O 9@ aie TEATCHTH WRTavd aTead ASTTHE Sid AT Toied, o FATISHT AT T AT | IaTeadl
TATE YT o |8 TR ST SFeaT dui [AaTerRTe o: 98 AT qated | Haie: g 97 A
T FeAHHed ATATTHITTAATH A THATO-URTITHE (G187 H ATATIRIqer T2 ST 7 0 FHaded
z7Y: - In fruits also of those who worship Deva, Pitru and Bhuta are different. They attain the
enjoyments equal to those Deva/Pitru/bhutas as long as those Deva, Pitru and Bhuta exist

there.

While those who worship Bhagavan who has all the Devas, Pitrus and Bhutas as HIS body,

attain HIM only through the very same karmas.

The word =TT H&=H in bhashya indicates that the fruits are eternal. That ST eliminates
the possibility of return to samsara. Bhagavan’s sankalpa that ‘I will not make such a devotee of
MINE to go back to Samsara’ is true as HE is ¥@dg%eq. The experience of joy is not meager

as the bliss of communion with Paramatman is by very nature unsurpassed and incomparable.

And because the bliss is unsurpassed by nature, the attainer also by himself does not desire to

come back. Either way it is ST RA&T.

Sloka 9.26

AT AT e -
There is another specialty for my devotees, Krishna says now.

Even thoughhe efforts and strain are similar for worshippers of Bhagavan and other deities,
there is a big difference in the ultimate fruit gained (STeraw=x) by devotees of Bhagavan was
told earlier. Now the difference in the means (STT@9¥) is going to be told. Because of
Bhagavan’s unsurpassed accessibility (SersarfaerT) the means is easy to adopt for devotees of

Bhagavan.

TS OO0 el A AT A AT TS |
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TIE AFGUEARITIH TIATH: 11 26 ||

T/ 95 IOF Fe 1T FEFAT Y=g One who offers to ME a leaf such as the sacred Tulasi, or a

flower or a fruit or just water, SFqTHA: HFZT=d d that offering with love of the devotee who is

pure in mind TE¥ T | accept.

QAN T 9T TS AT Bl AT A1 AT AT AT § TI=F A — SAFAAIaeast aq J&me &3
ACHITOHAATIGAT ASHTAISHT T F I T2 ; T TAATHA: T TRHHII @ IeTh
HAH:, Tq — TATAY AFRIIEAH, g — Gra Riesrgea-Rvaaasie samaneasm: aaagHed:
FMATRTALTATHGAT HEATURIUNTIT: TTATAHTAATARITAIATAR — TATIHS GAATAIST AACTTAGLATT
S YT STt | T HererH — AT AT SERT S UERTaasia o | aeaar: o <
gias[ugTa & Ty (AY.4. 353-64) 3f |

YA I a7 TS0 9T el a7 I a7 T ToRAT § TI=a 1 — Easily accessible leaf or flower or fruit or

water, whoever offers ME with Bhakti,

FAHfI@T aq YoM AT SHATOHAWHAIT A ST a1 | IATee ST - means with
utmost love towards ME, not able to sustain self without offering ME, and treating that kind of

offering alone as the benefit he who offers ME patra and others

T TAATHT: T TRHFIT @] L[S J94, - of such a person who thinks that offering with

love to Bhagavan is the ultimate benefit and being endowed with a mind having such purity,
Tq — AT WagagaH, - what was offered to ME with that kind of pure love,

g — gaa RfRESgea-RAvEaaae il SaTaaHeas™: TaagHed; Satgaaaaraesy
FTORVETO: - | who is the Overlord of all, have as sport the creation, sustenance and
dissolution of entire world, one whose all desires are fulfilled, of True Will, an abode to

innumerable groups of limitless unsurpassed auspicious qualities,

TR MATIHTITIAT — ST a aauHIstd — though established in the unlimited

unsurpassed bliss of self experience,
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ATRATAGLA T (9% AT 7THH — accept that offering as though | have obtained something

which is most dear to ME but beyond my reach.

TII<H WIETeH — IT: T ShT & Taraeragiary: | aegat: T 3@ sfasquefa & @y (7.
353-64) =fd - This is as told in Mokshadharma, ‘whatever acts of worship are performed by
those who are single-mindedly devoted to Paramatman, all those acts Paramatman accepts

with great respect as though it is HIS duty.

HAGAN T a7 09 a7 et a7 A a7 AT AT § TF=21d — The bhashya is 7= a7 To1 aT etc showing
any one of these is enough as not all may be availabl together. One of them may be available at

different times etc. So it is not that all are needed but any one will do. Bhagavan will be pleased

by any one of these also. It is said in Bharata as = TUIT&YT FFATT A-Aq TTRTATSIHI | AL

FIATETIT T J=gfad SATe: | (9T. 3. 87-13). Water is told at the end because even if none of the
others are available, water should be easily available and that alone would do also. It is said
F= T Ff=AT ? atleast enquiring wellness alone will do if nothing else is available. The word
%‘lﬁ'ﬂ?rm{ indicates that these are not expensive or rare things needing lot of money etc but

accessible to all easily even to the poor.

It is said — T T FelY T STERTTAAY T T | FaFAher e &0 TI097 qored Fohaef o 1

Id:’.

Ao aq &= FHT SRR AT AT qEad ST 97 § T=114% 2&1id; - The mula has
T F 4T without any adjectives to I: which shows whether such a devotee is 39T,

fA=aeter, 9T or not — no such thing matters. Bhakti alone matters.

T TIATHA: Tq TRITRIASHE@®T <[k 794, - Desire for other benefits is the 37T of mind.

JIATHT means one who does not have such impurity of mind. Even in virtuous deeds the desire

for the fruits is the 7[5, It is said TT T Fodh: LTI T Fodh: TATATIART AZTATS Fodh: | THE]

= (Fr?)ameest 7 Fesh: AT ATETIgdT Fod:’ (9T, 3. 1-301). Foh: means sinful. Only when these

are done with selfish or wrong interest, they become sinful.
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Tq — TATHAY AFITZAH, - The word sTF comes twice. The repetition is to show that Bhakti only

is the cause of Bhagavan’s such wonderful grace. Bhagavan says in Bhagavata, srvaearad

Th: TR AR ST | QI AFATTZST 7 F T ST 1| (AT, 10-81-2). Other devotees also have
bhakti till they get the desired fruits. But this bhakti is very different is indicated in Bhashya as
AT T ST,

AE — A MR Ga - Aaaq T Tl STATHHAETHTH: AagHed: STa el d ey

FEATIR[UNTT: TATATIA T TR TS — TS TAATAISTT AACTIAgZard 19 ITere Sysmie —

The word 3EH in 38 AFZT=dH is very meaningful. It shows the greatness of the person who
says HE accepts with love even very lowly things offered with devotion. The meaning of 3g¥ is
explained as T9*I%T etc. Gods such as Indra and others accept Havis in order to increase their
powers. But Bhagavan is not like that. He is Fafaam#a. Objects such as T, I7 etc are included
in HIS sfrerra=<wT itself. The devotee is not offering anything which already does not belong to
Bhagavan. And HE is amqad*dsTH — so there is nothing that Bhagavan did not have which we
are giving HIM by such offerings. So things such as 9= and others are very meager for a person

who is TUTa: FaEaa: AefaerT sz ..

T TTeAeH — IT; FoFaT: ST & Uarauag et | qeaat: fOwaT 3 gfavqugta F Tagq (J.4.
353-64) =fd - So Bhagavan who is TquT accepts with respect and love whatever meager things
devotees offer with Bhakti. That is told as TR FRTET Ah: FTCHIFEIAH | ATIEE TETET dF
ST T3S || (WT.HT. 353-64).

=7f — It just indicates all that Bhagavan enjoys. If food is not available to offer to Bhagavan,

even 93 and others that are offered will do is the bhaava.

Sloka 9.27

TEATE AT AGTHAT TGN 77 FAAT: TEAT & T AT AT SHAAUH A Ad
AHATHI: FATIAATHT TUTHT RS Taqd FATIN A [{oheh e 9 MeatARrS 79 9 5 F€ 39 Ae-

THFUTY T TSI QT I |

www.sadagopan.org Page 64 of 88



JAIE T HIAT TFesd A9 11 27 ||

FIvT Hey Arjuna, I<ITT whatever you do J@=Tr whatever you eat T2 whatever you do
as sacrifice I FIT whatever you give Iq T9&4TH whatever penance you do T HEY F&ta
that you offer unto ME.

T SRATATRATT AT HH FUTY, T T QU AT, I T afeeh gragead:wefa
Frefafes w4 #AM, aq 99 Ao Foea - srdq A srdony; gder Aifdwer afewer 7 F9T: Fja
WIRpcd ARTEAE 9 IAT A gaftd wafd a7 3% | Tag Sth WAt - TREETRY SRTeaadT T ae =i
ATRAT FHEY: HIG: 79 T AQFIIAT FEFAIT-FE gy Ay aar 9 71 7g wa@ i qeasd i
@1 T FATL TIHICH, SR AR T IqATSTqH, e 7 fFAreia 94 999 | a9

AT AT A F =T H A ST T Taeea s TaTHaTH e s fageh: Sqeeeed i |

T IZIATATRATHT Stfheh FH FATY, T F IETONT AT, I 7 A Fromaa: i
et w4 FAM, 99 99 A9 59 - AT 3fq AU, - I9 — means whatever worldly acts
you do for the purpose of living, and whatever you eat to support the body, and whatever vedic
rituals ordained as obligatory and occasional duties that you do such as Homa, Dana, Tapas

etc., all that you surrender unto ME. sr=iq 3 sTdory — whatever is offered is srdur.

AT AN Hhed AfHed T FH: Fged HIped SedE o IAT AT gafdd wafd a9T $% — That means
perform all acts in such a way that the doership, enjoyership and being object of worship of all

wordly and Vedic karmas become surrendered unto ME.

A I WA - AR SALTEATAT THIAATATT JATIAT HHFG: TIG: 99 F ALIITAT A HoqTa-
Tegrerfavgiaar 7 Al @ TAATNOr T X @ F FAT AR STTeEH e 9 aarsTaH,
e F fhaTeTTa 9 gwdw — The gist is this — All the deities who appear to be objects of
worship in karmas such as 3T, &9 and others, and you who are performing the karma and
enjoying thee fruits thereof — all these belong to ME and all these have their essential nature,
existence and functioning are all controlled by my Willing, and for that reason offer everything
including yourself who is the doer, enjoyer and worshipper and the group of deities being
worshipped by you, the group of acts performed as worship — everything unto ME who is the

Supreme Master and Ultimate Doer.
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T AT T =a AT, RTEATS: T YA W TH AT s fifag: srqeeee 3fa -
Contemplate with great Love and devotion the fact that you are being controlled by ME and so

the only joy is by observing subservience towards ME and even those who appear as objects of

worship are also of the same nature.

By the sloka TeITH.. the A=Ta91T for offering all karmas that are done as per shastra is also
reminded. That is TR ITATH TSEITH FQTIH I | TATEATH TG Teh ¥ @aqud I, This is
a T4 3997 of the Gita.

T IATATRATT Al FH HUTT, - Though T&TY means all karmas, the meaning is limited
to what is applicable here and that is commented as IgATATTST @ Teha FH. This applies to all
acts which are as per what is ordained in shastra (srrfafgd) and acts that are done for the

good of others. So this does not apply to karmas done against shastra — WW

T T SZETLOTT T, - In the same way the food that is taken to support the body as per what

is ordained in shastra is meant here. That is S3¥ ATET.

TG qfeh grEaEan:Tgia Mot #1 FM, - eI, @1 these apply to o, 319 etc which

are &I,

T S AEU F&T - A4 q i I, - Make it as that which is offered to ME is the meaning.
How can a karma which is &% become FHII ?

e ATHed A(Qhed 9 FHHOT: Fgcd HIhed ATedd o J9T AT GHAG Fa1d 97 % - That means
the main aspects of a karma are doership (Fq), enjoyership (HTFe) and sTeTA (being

worshipped) — contemplate that all these are ME.

TAg 3T AT - FTETATIRY ST T IIATATAT SATE AT FHA: AIh: T o HE AT AeHFoq I~
saeatefaugfaar 7 7 va AT qeHFA R @t 7 FATE TIHIH ATIHH AT F IqqTSdH,
ATE = AT /9 a6 | 99 AT AT RS R A T ARTEATR: F Tqeea wTaiTHary

TS <h: sTeere S |

— Here the doubt is — Jivatma is told as #dT in shastras — FaT ameETa=aTq (7.9. 2-3-33) says

Jivatman is 4T because shastra is purposeful. And Indra and other deities are objects of
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worship is also told in shastra. How can the Fd@ be thought of as paramatman’s? How can
Paramatman be the object of worship when Indra and others are also told as 32reas? Will it not
be 9Tf~a that these be attributed to Paramatman who does not have such kartrutva etc?. So

how can one do F#HY to 597?

That is clarified in Bhashya as #=3& 9= Tu{or R@ad (< — Jivatma’s Fqd is given by
paramatman. Brahma sutra says T37q g aq Jd: (F.9.2-3-40). And because all those who
perform Yaga, Dana etc and enjoy the fruits, the deities who are worshipped through the Yagas
etc and the Yagas themselves are all subservient to Paramatman. They all have Paramatman
as 91T and that way Paramatman becomes the 3T¥Te, Eh_cj AIF everything for all karmas. This
is how one should contemplate. Because HE is T3#&dT one should think of &g in HIM.

Because HE is TZH9ITY one should do FHYIT of seTea<d etc to HIM only.

Sloka 9.28

ITTSTRAE HISTE FHewE: |

T TEATRRTCAT favq=hT ATgasater 11 28 ||

Td This way F=ITHIRTIRTET having a mind associated with the yoga of offering doership,

enjoyership etc to ME AT FHawe: AIeTd will be released from the bondage of karmas
having auspicious and inauspicious results fa¥<h: Having got rid of that AT ST you will
attain ME.

TE FATATEIANTIHAAT: ATCHT HoauqT ATNATIQHCE FH 9 qo AETGTH ATHILTAT AT AT o
FH T CATLAE: AR TTHHATES: Teee: FeTataarars: a: qread | I: R{gwr arua
Sty |

Thus being endowed with a mind associated with the Yoga called Sanyasa, thinking of yourself

as subservient to ME and that the main joy is being controlled by ME only, all karmas are MY

worship only and with such thinking when you perform all #f%% and 3% karmas, you will be
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rid of the complete bondage of karmas existing for long time and which are endless and are

obstructing you from attaining ME. Having got rid of the karmas, you will attain ME only.

T FeTaTeIIRI<hAAT: - What is taught in previous sloka is again summarized here in order to
tell about the fruits obtained from that. This is not about FTHAIT or FHART. The word TRT means
sIE~ET here - thinking or contemplating. The HFYT told in previous sloka is indicated by T=Te

shabda here.

AT TouqT AIITFAHE FH o 99 TaTETH ATHaTHT Al[oheh a1ah 9 HH A LATLARA: —

Fruits that are favourable and not favourable.

AV ATHARHTET: qeele: T ITETH: 94 7179 — The karmas done with FH99g R told now
is not @& at all. It does not bind one. So karmas other than those are ST==r=#"s. How are they
binding means they are opposed to attainmenet of Bhagavan. Bondage means not making us
attain what we desire. So all karmas that lead to gTATYAFs are obstructions to attaining the

incomparable benefit which is FITaeITT and so they are to be rejected only.

: farht 919 TF 3T - Since it is told ATFTAT — one gets rid of all karmas obstructing
attainment of Bhagavan. So just as the doership is HIS, just as ®a9ad is HIS, in the same way

the %<t is HIM only.

So when one gives up attachment and performs all actions there will be no bondage. It is said

Ud g a1 T qutd | g arg qreead | g aroesEatatd | W gaT Ud ST UL | (T —
T27fd) — he does not worry ‘I did not do good deeds which lead to svarga and others or | done

bad deeds which leads to hell’ and so on. Both punya and paapa does not taint such a one.
Sloka 9.29

HA TH g Afqe 1% TaWTe 9] —

Listen to my nature which is beyond what is found in this world and which is most exalted.

Bhagavan Krishna showed HIS ST in ‘95 T9 %a T+ (9-26) where HE said when HIS

devotees offer with pure love whatever they can HE does not discriminate the offering telling ‘oh
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this is easy to get so you have offered’ or ‘this is very rare’ and so on. HE accepts anything
offered with great devotion even if it is mere water. In the sloka TRLITT T=TH (9-27) Bhagavan
said that all karmas done with sFTaEdUrg 9T becomes HIS worship. Now it is taught that in
respect of taking refuge in Bhagavan HE does not show any discrimination with respect to class,
form and others. By this HIS @tefi== is highlighted. If a doubt is raised that when it is said as
Tepesd HIUUH and ATHASAT etc how can we explain Bhagavan punishing Kamsa and others
and at the same time showering HIS grace on Akrura and such devotees. That is answered

now.
UISE TAAY 7 F geaIstea 7 O |
J sSTfeq 7 WA A F O AT 11029 ||

Ta9dY Towards all beings 312 &9: | am equally disposed in respect of they surrendering unto
ME. % = 9T1¢d | do not hate anyone. 7 T | do not have anyone dear. o T But those who &
qFAT Ftt=d worship ME with Love T AT they are in ME. AT I = | am also in them.

A Ta AT JAeIAY SATTAT: T SATHIG: THTIAT ;T A [P ETIHEEA TAATY
T AT AT W g ST FTATRRE RN FigE 3R wwrer 7 & i afa -
IS IAIT 7T ATST: AT | TAT THIHAATIA LRI SATATISIN: AAAIFHE: I I TIHaAT GHTI0
T FEq B qfed - 7 @rgg: e | 9t g aenaimEs ageme AT srergmomamTg
HESARIAIST I AT A T STTATRTN: ITHET: STIFET AT AAATANIE] IATLE T TF qi=; T8
Y AL ATFRY 3T A |

A Ta AT JAEIAY ST = SATHIG: THTIAT FA: = A [P ETIHEEI0 TaATY
Y YAY THATIIAE FH: AEH; - Towards all beings such as gods, animals, birds, humans,
immovables which are existing as superior and inferior in terms of class, form, nature,

knowledge etc | am equally disposed in respect of they taking refuge in ME,

I STATHEaNTasTRe: FFe 3 aamE 7 7 g7 Jfeq - I aaar 1 s 77T - In the
aspect of taking refuge in ME | do not have anyone to hate thinking that this person is lowly in
terms of class, form, nature, knowledge etc — means no one to be discarded by ME for the

reason of causing stress.
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TAT FATEAAATIALHOT SATATIRI: FAANHE: A I THAAT THTHIA 7 FHaq O Afeq -7
HUTE: ST — In the same way beyond taking refuge in ME, no one is dear to me thinking that
this one is of superior class, form etc and just because of being endowed with superior class etc

no one is dear to me — means no one to be accepted for that reason.

AT g TR AgSm (3T STe TSI, AgSHEA ST 3 7 wsi=d — Whatelse if you
ask, those who love me so dearly that without worshipping ME they cannot survive for a

moment and they think that worshipping ME is the ONLY benefit and worship ME thus,

T STATIRI: IEFET: AIFET AT AEATOEG TATHE A TT oA STgH ATT AY AGFHLY 39 ad —
whether they are superior or inferior in class and others, having attained qualities equal to ME,
they are always established in ME with excessive joy. | am also disposed towards them just as |
am disposed towards those superior to ME.

AT CAEATALIHAT AFTEAAY SATIAT: = SAHRTE: TTATAAT ATz o AAA R ETTHTE FAHTAY

A AT TAATHAV = TH: 7gH; - Here the word 3gH separates everything else from HIM and

so bhashya is srfa<treh EIATAH In FaTieET. 99 indicates being equal and the differences are

explained as STAd:, ATFRT:, TTATAA:. ATTAT: means 39, T, FTE[T, &7 and such
differences. 31 d: - indicates good looking, physically handicapped, female, male, and such

differences. T@9Tad: indicates differences in nature such as ATfca, TT5TE, 9T etc.

The fact that even 3@s can attain Bhagavan is established in Brahmasutra Ig9af aTa<Tar:
TFATd (7.9, 1-3-25). Even animals can take refuge in Bhagavan. si==, aT<+s and others
surrended unto Bhagavan due to their AT obtained through meritorious deeds. s say
that even those who have attained the state of immovables have exhibited knowledge. There

also surrendering unto Bhagavan can happen through mental process itself.

T ATATHREAATAAAT S H: HF ST TR0 7 7 3o AT - Igaaaar T AT oJfEd -
Normally hatred or liking is responsible for rejecting or accepting. When they are eliminated,

even T, T are also eliminated.

TAT FHTTATATITLRT STTCATIRIH: SAATRE: ST ST T[T THTI T FHfzrd o ofeq - 7
TATE: ATeT |
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AT T TAAATIIEAT A AT STHETITATAT HGSATHIA ST — Mula has ST wTfea. In
order to show there is no repetition here, the word 9T is explained as reTda{SEET ﬂ@ﬁ‘vf

fa SHCHATLITATHIQ Hegx ST A A TSI

T T AT o SITCATIRTT: ITHET: FTHET AT HAATIOTE] TATHE T TF aaied; FgH AT I T5FHTT
EECall

Sloka 9.30

= sy

AT G W ATHAINTE |
TERE § H=qeq: grvegarear ig a: 11 30 ||

A #1fT Though a person of very bad conduct HTH ATTATE ﬁiﬁ%‘cr if such a person
worships me thinking that there is no other benefit than just worshipping ME &Te%a & =a=4: he
is a pious one foremost among vaishnavas and should be honoured with respect. T:

TEreratd: he is one who made the right resolution with a firm mind.

T T AIATALAY FATATHT T: TATAT SIS TRELO(: F; TEATE ATAG: AT ITHAHTT A AATHT
ATAFIIISTAT ASTQ A ATY: TT 2 — TETHEL TF 2, Teqoq: — TgH=ae:, Taih: 97 30 | 3
TAQ? G9F] AATAdl i 9 - 99 I8 SHE: GaHIAI: | Sar] Miaasrressrona: 3 g]
AT T FEAEATHT A [ AH g A9 I AIIH 31q 92 FOIT: 3 SFa9: O Fa:,
T T AT AL Ao aE7 AR, o1 qef: U, Jgovasq: 7 | Jeas a9y aohtd 9
SHAHTCAS GIH i T SAAATAHH: Faeqahed ¥ 3d T qraar SHATE:, A g Iga-as @
T |

T T AIATALAY FATATT T: FHTAR SIS TREL(: =; TEATE ATAF: AT ITHIHTOT AR SAATE
ASMHIAISHT WA Aq; ATY: TF §: — INERE TF 1;, - Though he has transgressed all the

prescribed and prohibited duties and rules of conduct for those born in respective classes, if

such a person worships ME with the idea that worshipping ME is the only benefit, he is the

foremost among Vaishnavas
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e — qgHwaed:, T@I%: 9 3@: - and treating him like that he should be g#==a: - honoured

with respect. That means he is equal to the devotees as told earlier.

9 TAQ ? FH AGAAT B 9 - Iq: T FF9E: gEHIAA: - Why s it so, if it is asked, because
he is ¥ av=1a{¥q: - his firm understanding or resolve is proper.

T RTsRewSRuE: IEg] AT = SEHEATHT 7 [ 99 g5 A9 931 TRa
gfa o TSI S =9I 99 F4:, - ‘Bhagavan is the sole cause of the entire world. He is only
Parabrahman. Narayana. He is the Lord of all movable and immovable objects. He is our Lord.
He is our Guru, well wisher and HE is of the nature of Supreme Bliss’ - this kind of firm

resolution (3&f=) which is not possible of everyone is present in such a person.

T T FAITIIS AL ST TE7 i, oiq: 9 ua; JgA-aea: 7 - And the effect of such
resolution which is fA<=a< 9SI= or continuous and non-stop worship of Bhagavan is present in

him. And for that reason, he is a ¥T¢ and deserves to be honoured with great respect.

ATAT T THTE T ITHAFIASA G Gl T AATAAFH: TAeqAHedH Z1Q 7 qraav
AT, Y T Tga=aeT T 3q9: - So when he has such firm resolution and the kind of

incessant worship which is the effect of that resolution, he should not be treated with disrespect

for his minor shortcomings in conduct. On the other hand, he is to be respected only is the gist.

AT - The =T or conduct of brahmanas are adharma for others. In the same way, the
=Y of shudras is adharma for sITg[Ts. Transgressing the rules of one’s own dharma is
FUATLA. |t is a defect. In the same way not following what is ordained to be followed and doing

what is prohibited is also XTI,

T =1 — In the sloka the word = is meaningful. The explanation given in bhashya is =TS
AT A,

AT-T9TE — The meaning of this as per the context is one who has 9= only as the sole benefit.

So bhashya is sst<% TATS:. So here it is not about TFATAT AT,

T T SATAAT STTATT T2 FHATAT IATRT: TRELNT: F; TEATE ATAI: AT ITHAHTLI AIH AT TATE
ATAFIITSAT AT =; AT U F: — TOENEL TF q:, Heqed: — Tga~aed:, Tarch: a9 saa2f: — What
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is the nature of AT is to be understood. Bad conduct is ridiculed as ‘FvaTEIAT A= Feaq
AT TAFHY, ‘AAT A 7 [AI+d 9T, ‘A= TH9ar &8’ and so on. So A is very important — it
helps one to get rid of sins and aids in getting WiTag{<F. But if such Bhakti comes to one due to
the meritorious deeds done earlier and the grace of Lord, even if there is some lacuna in
following the rules of conduct, such a person should be highly regarded as he has Bhakti. If
there is no bhakti inspite of following all rules of conduct it is not of much use. Bhakti would lead

to such EfA*aT — about AXTATITA etc.

So here the meaning of |TE[ is TTTARHY TF H:. Because of JA-I9s he is the foremost
among Vaishnavas - I5aREY. While the word T is told as &t efforarT: =:, F2ToTi
T FE0 ih: IS etc. The explanation is g T=d=:. The sloka has AT & Ao

where ¥ is included as upasarga with mantavya: as 4d<q: and the meaning becomes

dgH~a=4.. — dgH1™ - He should be honoured with great respect. And he is equal to the devotees
told earlier. The STaETXI UF in AT gives meaning of ¥ — so it is to be taken to mean
areta. It is like FAa et S0 AT AT (L. 2-1-3-16).

T TAQ? TN AT g T - Tq: €T FFAE: EATHIE: — How can one of proper conduct and
one with improper conduct be equal? How can one who has abundant means and one whose
means is very weak be equal? If there is no equality in the means, there should not be equality
in fruits also. The answer given is ‘T¥=aaf¥dr {2 @". The word f2 indicates the reason why
there is equality. The reason why his firm resolution is very proper, for the same reason he

becomes equal and deserves to be honoured with respect.

The object of his resolution is the reason why his resolution is proper. The same is explained in

Bhashya as * FTaT ATEeSRIEHHOTa: TEag] AA0: F=Edd: JEqEarHl 99 [&: 997 g8 99

74T — By this word one who has I9ATeIE T is known - which is sifE@gasca+ s and

FATURURATAcd. The characteristics of Brahman sTg[<1e1Um - as told in shruti is told as

ﬁﬁamwm*wwm\. And the HTHTT Ts<s such as |, AThT<T, SR LG E:| {, sl and others culminate in

the specific FaaT farera A=, And that is commented as 9% F&] AT, This is decided based
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on the shrutis 9T feraeaTesa<H, 9 TA AT, ATAT: 943g]. This shows that such a person has
¥ a9 — firm understanding of who is Supreme. The word SEREATHT indicates T+
FeqFH. That is of the nature of firm resolution that ‘Il am not outside of HIS vibhuti. Bhagavan
is gracing me who is subservient to HIM by HIMSELF’. #9 = - HE is the most benevolent who
has given the right knowledge to me who is most ignorant. 7 HZd — Indicates he is a well
wisher inspite of knowing that | have committed great sins. ¥/ T¥HHIH - Indicates the
understanding that Bhagavan has revealed HIMSELF who is without any blemish, an abode to
innumerable auspicious qualities, eternal, most blissful etc to me who was associated with

meager pleasures that were lowly, mixed with grief, impermanent etc.

The words %:, g4 indicate that HE is the means (ST7%) and 973+ indicates HE is the YT

goal.

HLREE gOTT: 313 Fa91: a9 Fa:, - Swamy Deshika states that even among those who follow
AT to the core, this kind of firm resolution is not seen. A gem stone is a gem only even if it is
lying outside while an ordinary stone is a stone even if it is lying in a gold mine. And this kind of
firm resolution comes after innumerable births — it is said I STTHFITTST: FIGT:. F7F STeAEET=d
TR | AT ST g\t drfeesTtengEr fufa. Janaka tells Shuka — T = =& 51

T TAITET | SATETATG Hg] ATHEATd aeaeq’ (WT.HT. 334-47).

TR = AT (HLed? Aol q&F Teq, 3T 9qTe: U, gAa~aeq: o — Mere =aq™ of that kind

leads to SATYATSINSIA — that is the effect of such firm resolution. Bhashya is Tt =

FATIATSA Aea< A . A7 should be fA%=a% and performed for the sake of doing it only. That

is only the prayojana for such devotees. In the sloka, 9sTd HTH TTT9T% includes such =Ta9Td —

FEMEd. And SETHT: in TFRIE T means 99T,

AT AT T o ISTHIRTCAS FIH A TET ATALA TR : FqeqAHhedq i T aradr
FATETO:, AT q agH=aT U 399: — Such devotees though having some lacuna in conduct

should not be looked at with disrespect. That would be a great sin — Ag19X1¢ is the bhaava.

Sloka 9.31
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T TR PARATATITAT ATHATRA: | ATATTATTET AT THARATHTLAT ' (F. 3. 1-2-24)
TATRAA: AT IqAACHASHI rwaTg Reurfey i s smg -

‘Not resting from doing bad deeds, one whose desire and anger have not quietened, not having
peace of mind, not winning over the mind, such a person cannot attain HIM through knowledge’
— as per such shruti vakyas, would not transgressing prescribed conduct block the way to
perfection of Upasana by blocking the continuous stream of upasana? That question is

answered in the following sloka.

What was told earlier that one who has very bad conduct but is involved in the worship of
Bhagavan with great love should be honoured with respect. Others may honour him but what
about fruition of upasana for such a person? The shrutis declare clearly that a person who has

not put a stop to bad conduct would not only be able to realize Paramatman but he will not be

able to continue Upasana. As said ‘OTT: YT A9 FBRrATor O 9 | A9 ITIHe T (59
(WT.3. 35-73). =X or proper conduct is prescribed in order to get rid of sins which have
accumulated due to the obstructing TSt and T9H. So for a person who has T or bad

conduct Upasana itself will not be possible is the aspect that is answered now.

fers wrafar gtenT st A=t |
FIAT TIASTTHIG T H W3h: Toreata 1131 ||

(One who has such firm resolution as told earlier) f2rs Very soon g&TeaT @& fa will be able to
worship ME without any obstructions. ¢ad For ever «Ti=1 FRr=g i gets rid of any bad conduct
that is opposed to attaining ME. ®i~a Hey Arjuna, T # 9<f: Jureafa my Bhakta will not perish
gfasT=Tg you take a vow to affirm this clear and loud.

ATAEHIRA- AT AT S-A o [AeauTIaar UF G erasreadner: Bt geienT wafd - foreg
7 A Ra-auRE-agsmeaeT st | raEsem ue R e s aiaw 1 (9-3) 3 sumA
PRSI | T=F+T A=A | AP, ATt | AT A AT R AT Togifq | Hreqd @
T e ot WAt $% - g STHIRT Adrear=Rias: af 7 aafy | afv g ag gy ad
RfesTa AT aradt RateRgie sferre B afogeiwie: wafa)
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ATAEHTRA- AT S-A o [Ae@uTIaaT UF G erasreqdner: Bt geieT wafd - fireg
g fAeRRa-auRe-agssaaT Hata — Through my worship prompted by excessive love
towards ME and performed without any other expectation having shaken off all sins and having
got the qualities of Rajas and Tamas eradicated with their roots, very soon he becomes one

having his mind only in my worship along with all accessories and without any obstacles.

TAETHSH U {3 "oH{er o7& 93aq |' (9-3) =i Susw# giersaifead ~ Is it not this kind of Bhajane
only that was told in the beginning with the word &1 as in ‘Hey parantapa, in the aspect of this

Upasana'.

eI (=R | aradi srgaaratal aonfafadear=rg iy T=afd — He gets rid of bad
conduct which is opposed to my attainment. And this destruction will be for ever and and such

bad conduct will not happen again.

VAT @ U ATEAT 373 TTATT % - HGH ST AUTATATHS: A9 T F94fT — Hey Arjuna, in
this matter you only take a vow that one who has started to worship ME with such devotion will

not perish even though he has bad conduct that is opposed to attaining ME.

i g wgReAgeRa 99 RafesTd s aradt Rt stféerer g efiRqeiwize: &t -
But on the other hand, due to the excellence of the devotion towards ME, having got all
obstructions destroyed he attains for ever destruction of obstructions and very soon becomes

one whose devotion is perfect.

When one who has bad conduct starts to worship Bhagavan dearly, all his sins will get
destroyed and so there will be no onstruction to Upasana is being told in Bhashya as ‘g

IEEGRIECRIS

fars srafa erateT — To the doubt whether there will be delay in realizing fruits due to Bhajane
which has some lacuna, the answer is TaT¥ — very soon. The word &+ in &¥TcAT indicates
FATASH and ATHT means mind. The same is told earlier as 3=+ 799 (9-13) and later as
AT 99 (9-34). Another doubt can be - how can Bhajane remove the obstacles to its own

fruition. The answer is — the cause is WaFITHH - starting of Bhakti and the fruit is THuTsTs -
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perfection of bhajane. So this is proper only. Another doubt is — why not the word & mean
FUITAH H here? Answer is — in any context, it is proper to understand an unqualified word with
respect to the subject matter of the prakarana. At the beginning of this chapter the word &% is
used to indicate the special subject matter of 9519. So the word &% in this context is to be taken

to mean IS only.

qreq ITieq =Tt — Eradication of conduct that is opposed to realization of Bhagavan is told in
this prakarana using the word 9Tfvd. This eradication of obstructions is eternal and does not
happen again is the bhava. It is said eraTsf FerrerTior fafgart= wifater: | 7 va aeemes: a7 o

HA: FT L

gfastHitg — This doe not just mean ‘know’. The upasarga fd is meaningful here. So it indicates
concluding and establishing firmly what is learnt. That is why Bhashya is @& srfegsret gfa= T,
Krishna does not say A== but says IfasI+=12’ to Arjuna who is the listener. This is to
establish very firmly what is to be affirmed through a vow. And it is about what is being told
here. It is not about one who has attained perfection already because there is no doubt about
such a bhakta. So Bhashya is — TgTh! ST fERIEam=A =TT - ‘One who is involved in
Bhakti towards ME will not perish even though he is having very bad conduct opposed to

attaining ME’.

Here the greatness of Arjuna’s vow is also reminded. His Ifd=t is said to be Fi=ufa=r. In Bharata
it is said T AT: T Teer@AT: T AFLII-TTLAT: IHTged AT TTAsT TAAT=: - his vow is famous
and cannot be broken by devas, gandharvas, asuras etc. Lord Krishna is giving the entire world
surety here through Arjuna’s vow that one who has started to have Bhakti in Krishna will never

perish and even if he has some lacuna in following rules of conduct.

T H 9 guredfd — The word 9=<F: indicates here one who is starting to worship Bhagavan with
love. The word 9<% only is used even for one who is just starting bhakti. And because of the
power of Bhakti, all his obstacles will get destroyed and very soon he becomes one who has

perfected bhakti.
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Bhakti’s important aspects are — that it has to be e & — meditation with utmost love, it has
to be fA¥=a¥ &9 — should ne incessant and continuous, it has to be about Bhagavan’s /&I

f&=7 Ts etc — meditation on HIS Fa&q, &1, T[0T, {394 etc. that is told as AfA@HTRA-

FATIISTT-H g4, and “‘IQIﬂ\mﬁdMM*IQ**I(UI&di “I{d’a.l AT AT S ceaTH HHA [=:

HH FZg 99 T7H ATFH. All these aspects are to be meditated upon with great love.

The greatness of Bhakti, even if it has just started, in destroying further obstructions is extolled.
And that is why one who has started {TTagSIq is to be honoured with respect even if there is
some %<7 in 3M=TT. Swamy Deshika gives some examples, Prahlada who was well known as
STHTTHLTYTO ATEAT TEARTSHA] (f3. 1-15-156) — was one time trying to fight against Bhagavan
but very soon he woke up and realized his mistake and then got the wonderful grace of
Bhagavan. Similarly &=a=¢g who was known as 9119 started chanting the sacred divine names
of Bhagavan, remembered his previous birth and with utter grief surrendered unto Bhagavan

and got liberated.

One who has bkahti very soon becomes g#T#T — dharma is — F ¥ HATAAH, THT ERIEaT &H:

- as told he will be thinking of Bhagavan only all the time.

Now Krishna tells Arjuna directly that Arjuna has that capability and that he should do Bhajane.

Sloka 32, 33

71 B o srarfEem Isfe = aroae: |

T e sETeast arfea 9= a1 32 ||
o TSI TUAT SRT TS I&aT |
FcgE AIHHAE T w5eq 71 11 33 ||

aTef Hey Arjuna, f&rIT J93IT: 79T 9[&T: women, vaishyas and shudras Isf% whoever it may be
9T ¥ are having sinful birth T =T having taken refuge in ME T even they 727 rfd
a7f=q attain supreme goal.
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That being so, IuaT: those of meritorious deeds w<hT: and devotees ATE[UT: who are Brahmanas

TIT U and in the same way Rajarshi’s & 9 will attain supreme goal, is there a need to tell

it explicitly? srfaea H ZH =1+ 917 You who have attained this world which is impermanent and
without any comfort |7 wsTa worship ME.

T deam: gET: T I A A STy a3 Afd vt | & O quaEieEy agpem: e 1
AR f3aT: | ora: & Tty SRR Aro= AT EaadT s@ 9 SH &1 YT aq a1 71 Wored |

R deam: g 7 aroEa: i i sariEer a3 i e | F O e st aoT: 1
Ag R sf3am: - Women, vaishyas and shudras even though are having sinful birth, will attain
the supreme goal by taking refuge in ME. That being so is it needed to say that Brahmanas and

Rajarshis who are of virtuous birth will attain ME having bhakti in ME.

AT & TN AT AIAATTNGATAT TG T TH ATeh I FIATAT AT Ared — So, you, who is a
Rajarshi and who have come to this world which is transcient and is without any sukha due to

being hit by the three-fold afflictions, worship ME with love.

In the sloka &% =g ggzm=T: (9-30), the aspect of sins that are not permanent but come and go
was taught. Not being like that, those who are born itself in a lowly birth, they also by just taking
refuge in Bhagavan will attain the furits told earlier is told now. And for the same reason those
who are born in virtuous births and worship Bhagavan with love will also attain HIM and this is
understood and need not be told. These are explained in this sloka. So Krishna tells Arjuna that
he has a virtuous birth and that he should adopt the means without having any doubt about the

fruits.

That there is some obstruction to women, vaishyas and shudras from attaining the supreme
goal is told as 9197, To the doubt that how can a vaishya who is among the 3aft®s and has
arferhT for FRMATEAT be included here, answer is that they do not have stferT= for F==mT.

By the word TT=TfT, it is indicated that Arjuna has the capability to perform Bhakti.

The word YT indicates YT=I Fd|T:. So it does not mean that one should put efforts to attain
this world which is impermanent and then do Bhajana. It is not a fafer but Aq4T<. It means you

who have come to this world and are here now perform Bhajana. It is said that Taf ==
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THOAT FITAHTI=RA SO AT etc. FIITALOM: FLAT TMHATIDA FAT a7 FHLAT AT etc. So
you who have got a virtuous birth having done meritorious deeds, now do my bhajane is the

meaning. <7 indicates that the nature of matter or E@ﬁ is always undergoing changes —

TqarafaT is told for prakruti.

The word €@ is commented as ATTATIHZATAT — three types of ATs aTEHITaH, AMfaaa® and
sreATioRa etc. Even HTET#EH is included as dukha only.

TH AT — Indicates aTfagaea — that it is very meager.

So this way by showing again and again clearly the defects such as s¥He@, @@, xA etc.
*ﬁi‘rﬁ'{[@T which is turning away from Bhajana is eliminated and one gets interested in Bhajana

and starts to worship Lord with love.

In this sloka, our Acharyas give additional explanations. One is that it is said that f&=T 29T etc
to mainly highlight the merits of FTE[Ts and TT=ITUs. It is called A== — 92 v F==r

fAfeaq yada sfa g MAfraarfaaeq 7eifaqq. The Purvapaksha that is told in our bhashyas is also

not to ridicule or show defects in other systems — that is not the main purpose but to highlight

the good qualities of our system. In the same way it is to be treated here.

Secondly, ITTAATST is to be taken as separate group. <[, TfeT, AT etc are told to be
s, So &, F9AT:, ¢ET:, ITIAE: there are four categories told. By this qTa=a<a is

eliminated for other categories. This is another way of explaining so as not to inflict TTaa=< to

all.

Thirdly, it is said in Taittiriya AraNyaka
TEaeedt: | AT 3 7 7 g | (1-41)

Bhatta Bhashkara Bhashya - & T 31511 U7 | @7 3 U4 H A7 YA Algqd= dId IF Mg:

qTaea AT aTa e d Teg2rsid, ATgH |
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One who has the knowledge of the Real is called a Man even though such a person is by body-
structure a woman. One who does not have such knowledge is a woman even if bodily such a

person looks a male.

Sloka 9.34

WRAETE oT1g -
AT T TG0T HATSHT AT THEFE |
AT FHRATATHT HATA: 11 34 ||

Hgh: Having unsurpassable love in ME #+HAT 99 become one who has fixed his mind in ME.
w2t Be performing sacrifices having ME only as object of worship. AT 75€%% Pay obeisance to
ME. seazrar: With the knowledge that | am only the ultimate goal, TaH TcHTH T in this way

uniting your mind in ME ®#TH g TSI you will attain ME only.

FETOr, TR, UEOFIATHATIATES, T=a (A THAE R, g fad-faTaagaageras i,
AYTCHRTE-A ST -H I - AT - R T -a TeaeasTa s, ST - - ehe vy gaeartat
FTYTEg Afaged AT wa | ag g R - agw: - schmitmas =6 a7 =T wa s |
T AtfY RAfmfR - Aol - smafemf e asiRa-Aasm T 99 | 79 9w TRgurg R,
AT TR - T TR TR S-TFTH NTIITE! {3 TT: | TAT ASTAAN AT (AA QRIS
it wafd T 779 e s WAt | 0 ofY ag ua fRfimf - =11 T,
AT - AR AR TR AT - AT SIqdaed Al Sraed e AfaATed S rasaaard
T | HOATA: - AZH T TH I T ST FATIT:, FIT FaT AT RO HTa=aT 7ard 3304 |

TEH ATCHTH AT AAA: @ TIH AAATARITAsiedr aaqsaaad 79: YT 71 UF TS |
ArcwersaT g o1 AIfAw: | TSI ST AT SqTeT A AT AT TSAT JT AHEhT Aeq<EviT /T
Tq T S | 95 T A el SO ie afesi« 7 FeRe s st goiad
ASITAFTET FAT T FIRA X T Gad A A-Taqe-THERT T ST Fator afsame=
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e AR 3 7 srgETeT:, ST TN 7 SET SAEYE: ShAH 33
SUTHAH SYTEEHI ATH TT ITA 1 |

T[T, EIH, QUeFaATHATIATS, oA s aaTel, Tagied-Rhagaageds¥, - means
‘be one whose mind is firmly fixed in ME who is the Overlord of all Lords, has a nature opposed
to evil and an abode to only all the auspicious qualities, omniscient, of True Will, the sole cause
of the entire world, Supreme Brahman, Purushottama, one who has pure and broad eyes like
the petals of a Lotus, has the hue of clear dark clouds, has the brilliance similar to that of a

thousand suns arisen at a time,

AIREHET-A e feg-a e -ATed- T e -arcaeasiera T, — who is a great ocean of nectar called
Lavanya, has four long and strong arms, who adorns the most beautiful Pitambara, is bedecked
with spotless crown, ear-rings of the design of crocodile, garland, arm-band, hand rings, who is
an ocean of unlimited qualities such as compassion, sausheelya, beauty, sweetness,

grandeaur, benevolence, motherly love,

FATAI - AATAT-ATHIY FAEATA ARG ATA=Ria MIATHAAT 9T - HHATHE - who is the
refuge of all the people of the world with no expectation of any specific qualification, who is the

Lord of all, fix your mind on HIM without break just like the continuous unbroken flow of oil.

g ua R - wgh: scomf¥meas It aeamT v 3o | g ot fRrfemf® - qemsh

FATIR A AR R A9 \e - That only is again qualified — gF: - means being
filled with Love whose depth is beyond words towards ME #+H-TsTer means be one whose mind
is fixed in ME. Again he explains qualifying the same further. w=ITsit — means be devoted to my

worship which as an effect of the experience of ME which has unlimited excellence.

IS ATH TRYUIASGRY:, SR e T aag IR AT hAH RSEEl g IR - I59 means

observing complete subservience. T is of the form of offering all kinds of bhoga - enjoyments
consisting of 3ra=TR® which is =¥, 9T=r, STFAA etc, ATEAfF which is SIS, ToqT=, e
etc, and 3TIEgTR® which is R, a7/ etc. to Bhagavan.
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JIT SIS A A TSR TS AR TSI Wa & T {7941 We 3cq<h Ward - The gist of
what is told so far is ‘Be one who has fixed your mind in ME in such a way that you get engaged

in my worship which is the effect of unsurpassable love out of experiencing ME’.

o A% ag v RAfmE - 97 auege, smafgsaaaT-AegsEsrRarad-HamrLagr sadae
AR s AfdaTETEd W TasTaET $% - Again the same is further qualified. AT THEFE — means
not stopping at engaging in MY subservience which is incomparably dear and is an effect of
experiencing ME the excellence of which is unsurpassably dear, practice utmost humility

towards ME who is the inner self.

HCII: - HEH UF I A I 6T A, FAT AT SArcqermormewra=am 93 3 | Ty
T AT AT TH TIH AT AT aras 1T AaqHaaqs d 79: YT A1 U9 TSI Heaar: -
means one for whom | am the Supreme Goal to be attained, means one who has taken refuge
in ME only as it is impossible for such a devote to even support self without ME. Thus you, who
have fixed your mind in ME, have ME as your Supreme Goal, will obtain the mind capable of

experiencing ME with utmost love as told earlier.

SrewersaT {8 o AIfAwa: | TSI ST AT SqTeT A AT AT SSAT JT ATEhT Aeq <Al /T
T YT 5204 - Here the word 3T means mind. Meditating on ME with such a mind,

experiencing ME, worshiping ME only, prostrating to ME, having ME as the Supreme Goal to be

attained, you will attain ME only is the meaning.

g TE AT e« afesm 7 Ramfaie™ saifr sofiad ssswasEr 9ar g s 1iiRa
T T Tad T AT-Tq-THERTC R ST Faton aferame [ semaseEy oo =
ATEYT:, TAATIIATINT = ATHUTT ELG: SHALV 33 SUTHAH IYTSIHT HTH T I -
With a firm understanding that the wordly acts needed to support the body and the Vedic daily
and occasional obligatory duties are being performed only to please ME, are being done by ME
only, and thinking that observing subservience to ME comprises of all kinds of joy, being
engaged always in chanting my hole names, performing duties useful to my worship, prostrating
to ME and doing all these with utmost love, thinking that the entire world which is ruled over by

ME finds joy in being subservient to ME only, contemplating on the groups of MY auspicious
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qualities which are most dear, if you perform this upasanaa having the characteristics told so far

every single day, you will attain ME only.

AT FEsaTAT etc. — The word 9 in F¥AATHT - indicates the =Y, &9, T etc of Paramatman
who is told as I9TET or object of meditation in all Fg[TE=Ts. That ITTEIFa®Y is explained starting
with ¥*3¥*a¥ in bhashya.

qa7a Y — Shvetashvatara upanishat says TP 937 H5a § SqqT 90 7 39q¥ (. 6-7),
Mahanarayana T &34 %=+ (FgT.). That is indicated by this word — HE is the Supreme Ruler of
all. Even Brahma, Rudra and others cannot give moksha. There is not much use in serving
those who are not capable. For a Jivatma, purity comes from the knowledge of Ishvara or

Parabrahman — &=s7ed Sa<TTq (afg: T8 74T (AT.5]. 3-34) it is said.

fRferergarseasis. .. uHat — That which can be subjected to defects and which is devoid of good
qualities is not suitable for enjoyment. So they are all eliminated by these attributes. The object
of &[T and T[T #[fd's is well established and so Paramatman’s 39 Tere~Tcd becomes
established. The meaning of FR[uTaT# s is that Paramatman’s essential nature is opposed to all
that is evil. HE is also one who can make others get rid of all evil and HIS nature is most

enjoyable and so Paramatman is only 3979 or the object of meditation.

a3 gAEagHeT — These qualities are useful for bestowing #TeT. Because Paramatman is an
abode to unlimited groups of auspicious qualities, the sole cause of this Universe and also one
who gives moksha, HE is only €37 or to be meditated upon. The question is asked in Upanishat

T4 &9, and it gives the answer as T T £33

Shruti says : F&=T; FETAq (. 1-1-9), TFHH: AAASHA: (ST, 8-7-7) etc. There is nothing that
HE does not know while eliminating all evil of those who take refuge in HIM. And HE does not

need anything else. HE is all knowing and also knows all modes. HE is of True Will etc.

fAfeer-sTes-F17: - The word &< indicates that HE is the cause of 3/=a<F and others and
also for &g, ¥ and others. Shruti starts with ZdT a1 TATH AT SITA= and ends with
SIFEEIGEE
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T TEH ST TR — By this all other views such as [Tz etc are refuted. It also shows

that words used in general sense and words denoting specific object are indicating the same

object which is Paramatman. By this the characteristics of Taicdsca and T a0 —
Parabrahman is Paramatma or sarvatmaka and Purushottama is 3TH: 729+ - sarva
vilakshana — both these attributes qualify the same object is indicated here. This reminds of
AIUITATH and TEUHH which is found in all branches of Vedas (F@emartaafed) and also

established the faforg T@=q or qualified nature of Paramatman.

UL FEATHATIATE — From here the fear@g=rafaug or the divine auspicious form of Bhagavan

and HIS divine qualities are told. It is as per shruti vakyas such as &I JJT FeATH

TUSEFHAATEOT (B, 1-6-7) etc. Fa=ag-AIaTs FqE 19, ATAqIAaHeT=dT (7aT) and others are
reminded by this.

TIgied fade Tg& Tg9r a4 — This explains the meanings of shruti vakyas — T8a ITea@ AT
99 (q. 2-1-10), f&fa g 7=g&= (1. 11-12) etc. The word TITuq indicates the abundance of his

brilliance and that it cannot be seen by those opposed to him.

ATAITHAHG R8T — The aspects of ITHFAWIA and ATFT are told. Most favourable for
enjoyment, most attractive. @Ta9Y is that collective beauty which is most joyful to the eyes. This
is as what is told FTHIASIIET THIGETATT: | AT Fo0 STaaatadr: | AqaaTae
AT Heraaer | forH steaae oty o oaaei: (AT.99T. 2-26), HAedd AT TeHTT AT,
e TEAT-A: H%Q F&UT AT TUTAT | TLLAR AR SIS T8 || (.37, 17-15) etc.

3T Taw Fqatel — HIS ssqaTge indicates HIS benevolence and the aspect of bestowing all
desires. FTH indicates Krishna’s 9¥%9. This generally indicates all HIS incarnations. It is as

said — TR Tay Tagd Ao R @Red = | et T gt wie way R Attty 2
(AT.HT. 5-34).

\ﬂcngﬂmw( — As said in shruti TgTesT+ a1 - the well known aspect of HE having fiam< is
told by this.
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fRie AT FUed... Ud - The entire group of divine ornaments adorning all parts of HIS divine

auspicious form from f?lTG[ to 9T are indicated by these. This is told to be meditated upon thus —

SIAEET FIAqHISH HeTad] ATTAT; O ai(as: | FIaT Taigueddrd el gl

feerRaaq; gaers@=#:. When Krishna was born, Devaki and Vasudeva saw HIM thus — Ta&Hd

FTATH STFISTAT FHS TSR | ARehd? (hile Fued feaurafieat qgagraad |
Hracqeres TAMTTREqH AT TGl 9T | SEHHTSASIGE H e B=ae aqeq vaqd |

FYTCHRTETY ... 9109 — HIS nature and qualities which makes it possible for us to approach HIM

for protection are explained here.

TAATHATTITT — It is as said Ao a1 gifta af2 a1 TEor: Togw, TaamEy §9rd T awg 794,

FOT TATY T8 T qar¥aq sWizad and so on. HE protects all those who surrender unto HIM

without seeing anything specific in them.

TaaearHtT — HE is the Lord of all. So if anyone takes refuge in HIM, Paramatman feels HE is

only benefited by that. Feer g Fa qatag fasa I2= (9T, T4, 42-23) it is said. Shruti says —

hiranya garbha sukta.

TAgTTaaa=gad (ATa=aAT: - This indicates that one should meditate upon HIM without break as
told in shrutis MTeeaTT=: (7. 4-5-6), TATT (q. 2-2-6), FaT F(d: (B. 7-26-2), AFRRAFIIIIT]

(sT. 4-1-1) etc. So the word H=H here means the special function of the mind called meditation -

£, It is going to be told as T=4a O smea (1.12-8). Here ATHESIH shows the LTI in ATeT

what is to be attained. In the same way it is implied that 4TI exists in A& also which is

£979. So that is commented as TAETTAT ATT=Ra.

TSI+ AT TRquierag T - The word I here indicates worship which is a unique characteristic of
Bhakti and the mode of worship as told in shastras because in this context wf<Fea®1 is being
established. So 75 is TRIUATFRT: - ATFRT means FTFA. This is as summarized in shloka T
o7 etc and detailed in siT@=gT&. So the word I is not meaning eTIUTETE and other yagas

here. As per IST IS4 it indicates TTHIFURTEA. AT is told as IAATH 29T FAAT:. The

detailed mode of worship of Bhagavan told in Agamas etc is meant by I here.
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The karma-kaanda of the Vedaas establishes the aaraadhana svaroopa of Bhagavaan. The
Jnyaana-kaanda, uftara kaanda establishes the Bhagavat svaroopa. Shrutis completely

establish the Bhagavat aaraadhana svaroopa and Bhagavat svaroopa.

The Bhashya q<1t for all these aspects indicates that everything told here is about the same
object of worship and not to be taken independent of each other or with respect to something

else.

=T — These are XTSI, 3754, 9T, AT etc.
Treatet — Offering garland, sandal paste etc.
sreragTid — Offering food — fa== and others.

raegT sTagaEa — Now that which is beyond what was told earlier is being explained and so

bhashya says ‘not stopping at kainkarya’'.

AR AT H-ATTHTA-TE 9Ta-2qaqIH $% — The word =¥ indicates that &7 is Fa&TITH by
our nature we are subservient. STTIHT indicates such subservience which is present by very
nature is incomparably joyful. The meaning of THETT is Ffaeyo™ and as per dhatu T
TEATWTS it is explained. The word =7a#T™ in bhashya indicates it is ST 9T — one should

contemplate such that | am very lowly etc. The word 7H: is explained as YT Sl'clﬁ'&'f
TEATATATICHRT T | IS T R9T T Trehiedd I (3fg. 52-10).

HL AT - The word 9% is commented as 3gHa based on ¢Tsa#aT<&T — it indicates Bhagavan
Krishna naturally. The result of it is taking refuge in HIM as otherwise it is not possible to even
sustain self. This is 9TH®TST of Bhakti - the supreme state of Bhakti. This is the state which

exists at the moment just before attainment of Bhagavan.

HTcHTH ZeFedT — The proper meaning of these two words is explained as HaqHe aaef g gTe.

The meaning of #=HAT 94 is indicated by T& T AT as told in bhashya 3Te 9r&aT Z[A
AT,
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TG TF AR LTI STaahlie o A= T HHIO Ay Ao udaddl FAT U HId

I Faq qad T aq-Taq-THERTI TR AT FATo A RS asgudsEy =fa =

ATHRT:, STAATIAAGIRT F TAHLTT AZTE: ITHAAV TGH IUTAAH ISUTEET A TF ST —
The main teaching of this chapter which is ¥iRFa=T is summarized along with its accessories
and fruit etc. clearly in this part of the bhashya. The meaning of @q in T&a¥ is T&ATA. Because
you are caught in this 91T which is filled with grief and | being endowed with the qualities of

¥, and "I, am the one who can uplift you from this ocean of grief and that the means is

very easy to adopt — all these are implied in TEATT.

79 — means in the way told here.

FATTRRTA STECATIOTAT SfashTi= o A= taixenTa FATr — As told earlier T T TSR

etc.

A=A TSR - As told 73T e 999 etc.

FAATHEORT — The unique and divine qualities told through FHTSE T, T 59 e J1

and others.

HLUNOT = AHTT AELg: IHALUH 3&H SITa-H — How can one achieve Bhakti is told as

through contemplation of Bhagavan’s divine auspicious qualities with great love. The word

ETE: indicates AFHAT T etc. This is also as per brahma sutras sTEToTq =TT 7 389 (4-1-12),

AFEFIILTT etc.

ITHAAUH TIH I IUTeal: — The characteristics of Bhakti or Upasana told above — it
motivates the devotee to engage in THEHTT etc which are TIAYATSIE and takes a devotee to a
state where he has Bhagavan alone as the support — that upasana which is fAZfFersfifasa - of
the form of unsurpassable love towards Bhagavan — engaging in such upasana is the bhaava.

Aty SgrEgay STy sgiia=mar Treme SiFssHeEare TS A=SEg @R 919
TIATSEAT:
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